chapter eleven

11:1 And there was given me a measuring rod like a staff; and someone said, "Rise and measure the temple of God, and the altar, and those who worship around it.  {kai, (cc)--di,dwmi (viap--3s)--evgw, (npd-1s)--ka,lamoj (n-nm-s) 12X, the stalk of plants, a reed, a rod to measure--o[moioj (a--nm-s) resembling--r`a,bdoj (n-df-s) a stick, rod, shepherd’s staff--le,gw (vppanm-s)--evgei,rw (vmpa--2s)--kai, (cc)--metre,w (vmaa--2s) to measure an object, a space--o` nao,j (n-am-s) the inner sanctuary, the Holy Place--o`/ qeo,j (n-gm-s)--kai, (cc)--to. qusiasth,rion (n-an-s) the place of sacrifice, the altar of burnt offering--kai, (cc)--o` (damp+) proskune,w (vppaam-p) to bow down and kiss the feet, to worship or render homage —evn (pd)--auvto,j (npdm3s) in or around the altar}
11:2 "but the court which is outside the temple, leave out and do not measure it, for it has been given to the nations; and they will tread under foot the holy city for forty-two months.  {kai, (ch) exepegetical, defines the altar and those around it as being in the outer court--h` auvlh, (n-af-s) an enclosed area, used of homes, sheep pens, unroofed areas, and courtyards--h` (dafs) the one--e;xwqen (ab) on the outside--o` nao,j (n-gm-s)--evkba,llw (vmaa--2s) lit. to throw out, to cast out, contextually, to omit--e;xwqen (ab)--kai, (cc)--mh, (qn)--auvto,j (npaf3s)--metre,w (vmaa--2s)--o[ti (cs)--di,dwmi (viap--3s)—to. e;qnoj (n-dn-p)--kai, (cc)--h` po,lij (n-af-s)—h` a[gioj (a--af-s)--pate,w (vifa--3p) 5X, to walk on, to trample down, to conquer or treat with contempt--mh,n (n-am-p)--tessera,konta (a-cam-p)--Îkai.Ð (cc)--du,o (a-cam-p)} 

Exposition vs. 1-2

1. This chapter is as controversial as any in this book, and there is a wide diversity of viewpoints regarding the proper interpretation.

2. The plethora of commentaries and books on Revelation with their lack of consensus about virtually everything is a powerful witness to the difficulty of interpreting John’s symbols and images.

3. When one considers the difficulty of the text itself and couples that with the relative weakness of many interpreters’ hermeneutical, theological and prophetic grids, it is not surprising that there is a real lack of consensus about this book

4. As Keathley has pointed out, “most of this occurs because men try to symbolize or spiritualize the city, the temple, and the events that are portrayed here.”  Studies in Revelation, Hampton Keathley III
5. There is no doubt that there is some figurative language used in this chapter (two olive trees represent two men; the beast is the Antichrist), but the vast majority of the terms are to be taken literally, which will provide a sound and consistent interpretation.

6. It is important to remember that this passage is parenthetical and does not advance the chronological sequence of events, but looks at Daniel's 70th week from the perspective of the worship of the Jews.

7. While the seventh trumpet will not actually be sounded until later in this chapter, most recognize that the end of chapter 9 concluded the second cycle of the seven trumpets.

8. The historicist position teaches that the first six trumpet judgments are symbolic of the various foreign invasions against the Roman Empire through the fall of Constantinople in 1453 AD.

9. The open book of chapter 10 represents the Bible, whose availability to the common people promoted the progress of the Reformation.

10. The preterist position sees the trumpets being associated with the Jewish War of 66-70 AD, culminating in the fall of Jerusalem in the final year.

11. The locusts would probably refer to demons that afflicted the besieged Jews (Rev. 9) and the monstrous horses would represent the Roman armies.

12. Their position is that the little book may anticipate the remainder of the Book of Revelation and thus represents its contents.

13. To the spiritual interpreters, the disasters represented by the trumpets are the various and recurring judgments of God that inevitably fall on sinful men through the course of history.

14. Any type of environmental disruption or natural disaster is designed as a warning to induce men to change their minds and believe on Christ before it is too late.

15. The little book represents the message of God’s grace, which is sweet in the mouth, and His judgment, which provides the bitter aftertaste.

16. The futurist interpretation of these chapters relates these events to a future time in Daniel's 70th week, which will see judgments of an unprecedented nature that will be sent against rebellious humanity.

17. These judgments will be devastating to the natural order and catastrophically disruptive to human civilization.

18. This view recognizes that some of the judgments in this book are described in symbolic ways and some are described in literal ways; as we said in the beginning, knowing how to interpret which is which is the key to understanding this book.

19. We now move to the next portion of this parenthetical section, which is found in the first two verses of chapter 11.

20. As one might expect, the interpretative model that one follows dramatically influences how one explains the events that follow, and the mostly futurist model is the correct one.

21. This chapter begins in a somewhat abrupt fashion, which is likely designed to take the reader from the past events of chapter 10 and place him back into the time of Daniel's 70th week.

22. This is deduced from the fact that there was no temple in existence at the time that John wrote and he must have been moved to another point in the time/space continuum.

23. The first command to John also tends to indicate that there has been a significant shift since this is the only time in the entire book when he appears to be unprepared.

24. The fact that he is told to arise indicates that he was not in the same position that we saw him previously, standing before the strong angel.

25. In fact, the imperative of this verb strongly suggests that he was not standing at all and was being roused from a sitting or reclining position.  Mk. 2:9,11, 5:41, 10:49

26. The implication of the relatively abrupt shift is that John was somewhat traumatized by the events of chapter 10 (as seen in the bitter stomach) and was given some time to recover and prepare for the next increment of this revelation.  Rev. 10:11

27. If such is the case, this brings out an important principle that everyone needs to consider when evaluating others with respect to the doctrine, their understanding of it, and application of it.

28. John appears to have been given some time to assimilate and orient to the information he was given and make the necessary adjustments in his thinking, as implied by the eating and digestive process.

29. I have observed some believers ( and been guilty of it myself) being unduly hard on other believers simply because they did not possess the level of understanding or application that they possessed.

30. While we certainly desire for every believer to come to a full understanding of the truth and excel in Divine good production so as to produce a hundredfold, this is simply not the reality of the angelic conflict and volition.  Col. 2:2; Lk. 8:15

31. Beyond this, each believer can only move at his/her own pace both in terms of understanding and application, no matter how much one attempts to speed up this process.

32. Some believers will make it past the Bema seat with not much more than the smell of smoke, while others will have tremendous rewards commensurate with their level of production.  Mk. 4:20; Lk. 19:12ff

33. The pastor-teacher must recognize and orient to this phenomenon and allow believers the time and space to assimilate the doctrine and apply it from the source of their own volition, continuing to teach all that are willing to assemble.  Jn. 21:15-17; ITim.1:5

34. The command to proclaim the word must be done with the mental attitude of great patience; otherwise the pastor-teacher simply becomes a self-righteous bully instead of a humble example to the flock.  IITim. 4:2; IPet. 5:3

35. Misguided attempts to control believers, even if it is for their own good, are not sanctioned by the Word of God, were not practiced by Jesus or the apostles, and can constitute an abuse of authority.  Jn. 6:66ff

36. Oftentimes, the unspoken belief that motivates attempts to control others is that I am so much superior to other believers, I alone represent the fullness of the truth (the Elijah syndrome), and I know what is best for everyone.  IKings 18:22

37. Every believer, the pastor-teacher included, must recognize the fact that we all started as fools, learned doctrine as we learned it, made many mistakes along the way, and should therefore treat others with the same grace and patience we wanted and received.  ICor. 4:7

38. The danger of knowledge is arrogance (ICor. 8:1); when believers are privy to the doctrinal mistakes and sins of others it is easy to become hypercritical and judgmental.

39. While we recognize that we are to judge with righteous judgment, too much evaluation of others is based on judging the mental attitude of others, which is repeatedly denigrated by the Word of God.  Matt. 7:1-2; Rom. 14:4; James 4:12  

40. However, the Bible is clear with respect to the issue of how we are to treat others in the local church, even those morons that can’t apply the simplest of doctrines (tongue in cheek).  Rom. 12:10,16, 13:8, 14:13,19, 15:7,14, 16:16 (no tongues).

41. Whenever you are ready to do your superior dance, consider how the Lord has treated you in your failures and moments of weakness.  Eph. 4:32

42. Further, it is easy to waste time and effort on people’s problems outside of this local church; you will generally have your hands full applying doctrine in your niche and functioning as a part in this local body.

43. Outside of a corporate leadership decision to help another group of believers, you are better served by spending your time worrying about how to best apply in your niche toward the believers in your periphery.

44. That being said, our current chapter begins with another verb that has been accurately described by Osborne as a divine passive, in which the subject is not identified but ultimately acts on behalf of God.  Rev. 6:4,8,11, 7:2. 8:3

45. While no discreet subject is identified, some have missed the chronological shift and state that the strong angel of chapter 10 is the one that provided the measuring stick, but this lacks explicit textual support.

46. Further, the speaker in verse 3 is understood to be God and, since there is no obvious change of speaker, we would suggest that He is the speaker in this verse.

47. John is provided with an object called a ka,lamoj (kalamos), which is a simple reed that could be adapted to various usages; it could be used as a pipe or flute, a fishing rod, the shaft of an arrow, a writing instrument, or a measuring rod.

48. This came from a species of cane that grew in the Jordan Valley to a height of some 15-20 feet, was quite straight, very light, and was cut and used to make measuring rods that were usually about 10 feet in length.

49. Immediate context demands that this reed be interpreted as a measuring rod since the imperative that follows bids John to take at least one measurement.

50. The rod he is provided is said to resemble a r`a,bdoj (hrabdos), which is a stick or rod of undefined length and, like the previous term, could be used for a variety of purposes.

51. While it was very often used as a walking stick or staff (Mk. 6:8) Liddell & Scott indicates that it could be used as a magic wand, a divining rod, a fishing rod, a rod for chastisement (ICor. 4:21), a shepherd’s staff, or a scepter of authority.  Heb. 1:8

52. The usages of this term in the book of Revelation seem to focus on the staff of authority.  Rev. 2:27, 12:5

53. God is claiming Divine authority over every aspect of the restored temple worship; after all, He is supposed to be the object of all worship.

54. This is further confirmed by the fact that the Greek refers to it as the temple of God, which sees the genitive as indicating possession.

55. While there is some ambiguity in the participle form of le,gw (lego—saying) that follows, the unidentified person that gave John the measuring rod is to be viewed as the subject.

56. Although one could grammatically make a case for the measuring rod being the subject, the New American Standard and other translations have rightly understood the speaker is not the rod.

57. The two commands are given to rise and measure, each one employing a different tense to express the action involved.

58. While the present imperative of evgei,rw (egeiro—rise) suggests that John is to do it now, it also focuses on the action as an ongoing process; once one gets up, he continues to be in a risen state.

59. The second imperative of metre,w (metreo—measure) is aorist in form and serves to command the action as a whole, something to be done in its entirety on that occasion.

60. There are a couple of parallels to this action of measuring in the Old Testament, but interpreters are divided as to the significance of the actions.  Ezek. 40; Zech. 2:1ff

61. Some suggest that this measuring symbolizes God’s protection of what is measured, but this does not seem to have a lot of biblical documentation.

62. What is clear from the translation is that the command to measure and not to measure obviously creates a contrast between what is measured and what is not; measuring is thus a device that draws a line of demarcation.

63. The natural understanding would suggest that what is measured is being evaluated in some sense; if it meets the necessary specifications, this suggests that it has God’s approval.  IICor. 10:12

64. The purpose of measuring something is to see if it conforms to the standards required; the implication is that man and his worship of God are always evaluated by God’s standards and not by human ideas.

65. By application, it does not matter how beautiful the building is, how wonderfully dressed those that officiate are, the length of the prayers, the extent of the sacrifices, the thrilling nature of the music, or the sincerity of those involved; all worship must pass the test of the measuring rod of the Word of God.  Jn. 4:24

66. Since we are not provided with any measurements, the most logical conclusion is that we are not provided the results of this evaluation, although they are known to God and possibly John.

67. This is one aspect of the complete ambiguity of what is recorded here, which by all accounts is somewhat mysterious and difficult to understand.

68. Therefore, that also suggests that what is not measured is not being considered for evaluation.

69. The Greek term nao,j (naos) refers to the central building that was comprised of the Holy Place and the Most Holy Place this was viewed as the dwelling place of God and does not refer to the entire temple complex.

70. For that reason, some (Bachmann) have argued that this term is only used in the Revelation for the heavenly temple, while others (Seiss, Walvoord, Thomas) take it literally of a reconstituted temple on earth.

71. We will not waste time on those that attempt to view this as the church of the last days (Ladd, Mounce, Aune), or the church throughout history.  (Caird, Beale)

72. The term temple is used of seven different things in the Bible so we must define what temple is in view.

a. Solomon’s temple, which was destroyed by Nebuchadnezzar in 586 BC.  IKings 6:1-38

b. Herod’s temple, which was in operation at the First Advent and was a complex that enlarged and remodeled the second temple that had been restored under Zerubbabel.  Hag. 1:14

1.)  This temple was the one destroyed in 70 AD by the Romans.  

c. The temple in the third heaven.   Ps. 11:4; Isa. 6:1; Rev. 11:19

d. The millennial temple which Ezekiel was commanded to measure.  Ezek. 40ff

e. The local church is called a temple.  ICor. 3:16-17

f. The body of each believer is called a temple of the Holy Spirit.  ICor. 6:19

g. The third temple that must be in place during Daniel's 70th week.  Matt. 24:15; IIThess. 2:4

73. There are those that suggest that this incident is to be viewed as historical based on the use of the aorist tense of di,dwmi (didomi—given) in verse 2; however the traditional interpretation identifies this temple as the one that will be rebuilt during or before Daniel's 70th week. 

74. There is no doubt that this must be viewed as an earthly temple since it is explicitly contrasted later in this chapter with the temple that is in Heaven.  Rev. 11:19

75. Therefore, the first question that must be addressed is whether this is referring to an historical incident or to a future time; I take it as a future incident based on use the future indicative of pate,w (pateo—tread) and the mention of the 42 months, which are many rightly apply to the last half of Daniel's 70th week. 

76. When one recognizes that there were different Greek words for each of the components of the Tabernacle or Temple, it becomes quite clear that the altar of burnt offering is the altar in view. i`lasth,rion (hilasterion--mercy seat), qumiath,rion (thumiaterion--altar of incense), and the  qusiasth,rion (thusiasterion--altar of burnt offering).

77. This brings us to the next exegetical question concerning the identification of the worshippers; are they to be understood as the priests, the ones coming to the Temple to worship, or both?

78. There is a sense in which it depends on how one views the pronoun auvto,j (autos—it), which could grammatically refer to the Temple (which is masculine) or the altar (which is neuter).

79. If it is referring to the Temple, the worshippers would have to be limited to the priests; if it refers to the altar, the worshippers would include those that come to the Temple to worship.

80. Unfortunately, there is no grammatical rule that can resolve this one; the principle of the near antecedent would understand this phrase to be the ones worshipping at it (the altar).
81. The Greek of verse 2 explicitly identifies the outer court as being outside the temple and for that reason I would identify it as the immediate outer court, the place where the altar of burnt offering was located.

82. This is based on the fact that the Tabernacle, and Solomon’s Temple that was based on the Tabernacle layout, only had one courtyard, which was is in contrast to Herod’s Temple that had multiple courtyards.

83. The fact that there are people worshipping in this court is precisely what we would expect since this is the place where people would come to offer their sacrifices.

84. The language here about casting out the outside court is quite emphatic as seen in the two usages of the adverb e;xwqen (exothen—outside) and the strong verb evkba,llw (ekballo—cast out, eject), which clearly indicates that this is not to even be admitted to consideration.

85. So, this raises explicitly the question, How many courts does the temple in view have?  

86. Some have assumed that this temple would have multiple concentric courts, like Herod’s temple,   but there is no indication that this is the case here.  

87. If not, this court would be shared by Jews and Gentiles alike.  

88. While that would be unthinkable to the Pharisees of Jesus’ day, the strength of religious groups may not be great enough today to force a separation like that present at Herod’s temple.  

89. The evidence here seems to point to the fact that there is only one court around the temple John is measuring, which would then refer to the uncovered area that was outside the temple proper, in which the bronze altar was located.

90. While the court might be seen as profane, since Gentiles appear to be present, that does not make the altar necessarily profane, especially since the altar traditionally was subjected to purification rites.  

91. So, even though the altar is undeniably in the court, it is by no means necessarily excluded from measurement.  

92. It is clear that the courtyard is to be completely omitted and the reason for that is found in the explanatory clause that is introduced by o[ti (hoti—because, for).

93. Many interpreters have immediately assumed that the Temple precinct must be patterned after Herod’s temple, and identify the outer court as the Court of the Gentiles

94. The command to omit the outer court, if it was indeed the Court of the Gentiles, makes little sense in this context since it was given to the Gentiles at all times; in fact, it was as far as they could go into the Temple complex on penalty of death.

95. However, the Greek term nao,j (naos—temple) is almost universally recognized as referring only to the inner building (regarded as the dwelling place of God) as opposed to the i`ero,j (hieros—temple), which is comprised of the entire sacred precinct, including the nao,j and all its environs.

96. Since God is not measuring the outside court due to the Gentiles, this strongly suggests that there is not any sense in which their presence in the Temple is even worthy of His consideration.
97. This passage certainly brings to mind allusions in Daniel (8:13), Zechariah (12:3), and what Jesus said in Luke 21:24.

98. The concept of treading something under the foot is a figure of speech designed to convey the hostile and contemptuous manner in which something is treated.

99. The Gentiles will not be coming into the Temple environs to worship the God of Israel, they are coming as a conquering force that will mistreat and abuse the Jewish people by shattering their power.  Dan. 12:7

100. Their unexpected domination over the court in view is now extended to include all the city of Jerusalem as seen in the final portion of verse 2.

101. The length of their domination over the holy city, which must be Jerusalem in this context, is seen in the accusative of extent of time and is limited to 42 months.  Neh. 11:1; Matt. 27:53; Rev. 21:2

102. We know from Daniel that the Antichrist and his followers will tread down the whole earth, and this obviously will include Israel.  Dan. 7:23

103. The time of the real persecution of the Jews and attacks on Jerusalem must begin with the midpoint of Daniel's 70th week for the following reasons.

a. We know that the persecution of Israel does not begin in earnest until after Satan is confined to the earth and lasts 1260 days or time, times, and half a time.  Rev. 12:6,13-14

b. This is the same period of 42 months that is referenced in our verse.

c. The Jews are apparently not in any danger before the establishment of the abomination of desolation since that is when they are commanded to flee.  Matt. 24:15-16

104. Therefore, while it is not made explicit these first two verses deal with the establishment of the Jewish temple (legitimate) and the worship of God by adjusted and maladjusted Jews during the first half of Daniel's 70th week, which God will evaluate.

105. While the Lord is always cognizant of those that are His, Gentiles will dominate the city of Jerusalem and invade the temple, which will remain under their control until the Second Advent.

106. The section that follows about the two witnesses deals with the first half of Daniel's 70th week and their attempt to call the nation to spiritual recovery.

107. They must minister during the first half of Daniel's 70th week since they are clearly taken to Heaven and are not present on the earth at the Second Advent.  Rev. 11:12

108. Further, the language of verse 13 would seem to imply the conversion of some following their ministry, and such is not the case at the end of Daniel's 70th week.  Rev. 11:13 cf. 16:9

11:3 "And I will grant authority to my two witnesses, and they will prophesy for twelve hundred and sixty days, clothed in sackcloth."  {kai, (cc)--di,dwmi (vifa--1s)--du,o (a-cdm-p) o` ma,rtuj (n-dm-p) a witness, one that testifies to the facts, whether from personal knowledge or experience; the use of the definite article here suggests that the readers knew something about these two witnesses--evgw, (npg-1s)—kai, (cc)--profhteu,w (vifa--3p) speaking under inspiration, proclaiming the truth—h`me,ra (n-af-p)--ci,lioi (a-caf-p) thousands--diako,sioi (a-caf-p) two hundreds--e`xh,konta (a-caf-p) sixty--periba,llw (vprmnm-p) having clothed themselves--sa,kkoj (n-am-p) a dark, coarse fabric, often made from goathair, worn by mourners, repentant types, and prophets}

11:4 These men are the two olive trees and the two lampstands that stand before the Lord of the earth.  {ou-toj (apdnm-p) note masculine adj. does not agree with either olive or lampstand--eivmi, (vipa--3p)--h` evlai,a (n-nf-p) olive trees--du,o (a-cnf-p)--kai, (cc)--h` lucni,a (n-nf-p) lampstands--du,o (a-cnf-p)--h` (dnfp)--evnw,pion (pg)--o` ku,rioj (n-gm-s)--h` gh/ (n-gf-s)--i[sthmi (vpranm-p) masc. to agree with houtos, emphasizing that these are men}
11:5 And if anyone desires to harm them, fire proceeds out of their mouth and devours their enemies; and if anyone would desire to harm them, in this manner he must be killed.  {kai, (cc)—eiv (cs) 1st class condition--ti.j (apinm-s)--auvto,j (npam3p) d.o. forward for emphasis--qe,lw (vipa--3s) to will or want something, to resolve or purpose--avdike,w (vnaa) comp.infin. to do wrong, to treat unjustly, to injure--pu/r (n-nn-s)--evkporeu,omai (vipn--3s) lit to proceed out—evk (pg)—to. sto,ma (n-gn-s) note that mouth is sing. while autos is plural--auvto,j (npgm3p)--kai, (cc)--katesqi,w (vipa--3s) lit. to eat up, consume, devour--o` evcqro,j (ap-am-p) an enemy, emphasis on the hatred, animosity, or hostility--auvto,j (npgm3p)--kai, (cc)—eiv (cs) 3rd class cond.--ti.j (apinm-s)--qe,lw (vsaa--3s) to be inclined, to want--auvto,j (npam3p)--avdike,w (vnaa) comp.infin.--ou[tw (ab) thus, in this manner, in this way--dei/ (vipa--3s) it is necessary, Divine necessity--auvto,j (npam3s)--avpoktei,nw (vnap) subj. of dei, it is necessary for him to die—this is not ver tolerant of God is it?}
Exposition vs. 3-5

1. The next section is comprised of verses 3-13, with the last portion of this chapter being devoted to the seventh and final trumpet.

2. There is no grammatical connection indicated and the transition is rather abrupt; however, the connection is a logical one that provides information with respect to why the outer court will be given to the Gentiles. 

3. The ministry and death of the two Jewish witnesses is another example of the negative volition of the Jews and Gentiles, which justifies God’s wrath against both segments of humanity.

4. Although we have not had a discreet subject identified, the context of verse 3 indicates that the speaker must be God or His Christ.

5. The first intriguing note is that the verb di,dwmi (didomi—give) does not have any object, which has prompted many translators to supply the word authority to complete the thought of the verb.

6. While this is certainly within the realm of the context, I would not limit the verb to one specific item but would apply it to all the things that God will give to His two witnesses during the course of their ministry.

7. This certainly includes life (resuscitation), the authority to act on His behalf, to speak for Him (vs. 3, they will prophesy), Divine protection (vs. 5, devours their enemies), the power to perform miracles (vs. 6, power to shut up the sky), and the freedom to punish those that dwell on the earth (vs. 6, to smite the earth with every plague).

8. God Himself will provide anything and everything they need to effectively complete the task before them.

9. These two men are identified as My two witnesses, which is the translation of the Greek term ma,rtuj (martus—witness), a word that denotes one who bears witness to the facts, one that provides accurate testimony.

10. This term is used 35 times in the New Testament and is used only of men (the vast majority of the cases) and God; therefore, we immediately conclude that these are men and not symbols for something else.

11. The reason for two of them is related to the Old Testament injunction that the truth was to be corroborated by at least two witnesses.  Deut. 17:6

12. Orthodox commentators, beginning very early in the Church age with the patristics, have long identified these two as two Old Testament saints that are resuscitated at the outset of Daniel's 70th week.

13. The two major interpretations focus on whether the two witnesses are literal, historical persons, or a figure for something else like the witnessing church (Swete, Metzger, Mounce, Beale, and Aune), the 144,000 of chapter seven, or a combination of Israel and the Church.

14. It is clear that figurative language is used for these two witnesses in verse 4, and this has caused some to immediately conclude that everything in this chapter is figurative.

15. However, this chapter uses figurative language to describe the literal, physical Antichrist (Rev. 11:7—the beast), and two figurative names to describe the literal city of Jerusalem.  Rev. 11:8

16. The logical and natural reading of this portion of the Word of God would lead one to conclude that the two witnesses are two human prophets as seen in they fact that:

a. They are called prophets, which is a term that is used 144 times in the New Testament and always refers to men that speak or write for God.  Rev. 11:10

b. They are killed by the Antichrist.  Rev. 11:7

c. They become corpses, which is what happens to the body when living people die.  Rev. 11:8, Mk. 15:45

d. They would naturally be buried, which is what one does with a dead body.  Rev. 11:9

e. They are resuscitated and stand on their feet.  Rev. 11:11

17. These two men would thus be uniquely qualified to bear witness to the truths of God’s plan since they have lived once during their own generation and are now returned to planet earth to engage in a ministry for 1260 days.

18. Further, they would have a level of boldness and confidence based on their previous full doctrinal lives.

19. Beyond that, they would have experienced the resuscitating power of God firsthand and would possess no fear of death.

20. Those that identify the two witnesses as two prophets have offered many suggestions as to their identity throughout history.

a. Enoch and Elijah.  (Hippolytus, Tertullian, and most early church fathers)

b. Jeremiah and Elijah.  (Victorinus)

c. James, the pastor in Jerusalem, and John the apostle.  (Bacon)

d. Peter and Paul.  (Munck, Boismard)

e. Moses and Elijah.  (A huge number of orthodox commentators)

21. Those that advance the Enoch and Elijah identification very often do so based on the erroneous premise that these two men did not die and must be returned in order to die once.  Heb. 9:27

22. However, that is somewhat speculative since we certainly know that a whole generation of believers will not face physical death, and they will not be returned to the earth simply to undergo physical death.  ICor. 15:51

23. There are those that suggest that these two men do not have to be literal Old Testament persons that are brought back, but simply function in the spirit and power of their Old Testament counterparts.

24. As Keathley asserts, “the two witnesses are not literally Elijah and Moses (or Elijah and Enoch), but two men whom God will raise up in the spirit and power of their Old Testament counterparts. They are similar from the standpoint of their ministries, but similarity does not mean identity. Their ministries are similar because they are ministering to Israel and such similarity would carry great significance to the Jews.”
25. As he clearly states, these are two men (both Jews) that will be brought on to the stage of human history at the outset of Daniel's 70th week, who perform actions that are very reminiscent of Moses and Elijah.

26. However, his argument is unconvincing and the impact on the Jews would be much greater if these two men were actually  Moses and Elijah.

27. If one of these witnesses is not Elijah, who must make his appearance prior to the beginning of the Day of the Lord, I am unaware of any other passage would fulfill the prophecy in Malachi.  Mal. 4:5

28. Further, these were the only two Old Testament characters that appeared during the earthly ministry of Jesus and this fact alone demonstrates that they have a unique place in God’s economy.  Matt. 17:1ff

29. Moses and Elijah represent an integral part of Jewish tradition and in a sense represent the entire concept of the Old Testament, commonly called the Law and the Prophets.  Lk. 16:29

30. Based on these facts, coupled with their activity of turning water to blood and causing drought, Moses and Elijah do seem to be the best candidates for this ministry.  Rev. 11:6; Ex. 7:17; IKings 17:1

31. Their actual work will consist of prophesying, which has the nuance of speaking under Divine inspiration and proclaiming the truth on behalf of God.

32. It should not be limited to simply foretelling the future since these two witnesses will provide the Divine viewpoint on a number of issues that will make them exceedingly unpopular with their contemporaries.

33. No doubt, they will be offering the Divine viewpoint commentary on any and every subject they see; this would include the economic, political, and military developments that occur.

34. They will no doubt prophesy about the destruction of Babylon, warning the entire world about what is going to take place, being stationed in Israel to minister to those that immigrate back and are positive.

35. Their ministry is for a predetermined period that is measured as 1260 days, which is 42 months of 30 days each, and must fall in either the first or last half of Daniel's 70th week.

36. Commentators are somewhat divided over which half of Daniel's 70th week will see the ministry of these two witnesses, but there is sufficient information here to make a firm determination.

37. Those that suggest their ministry is confined to the last half of Daniel's 70th week are in the minority and cite the following reasons for their position.

a. Immediately after this teaching regarding their ministry there is the announcement of the third woe and the seventh trumpet (cf. 11:14-15). This seventh trumpet occurs right at the end of the Tribulation and results in the ushering in of the kingdom of God. 

b. Although chapter 11 is an interlude, it could imply a natural sequence or relationship and may indicate they minister in the last half.

c. The two witnesses pour out judgment on any that would attempt to harm them (vs. 5). It would appear that this condition better fits the last half of the Tribulation after the abomination of desolation when the beast is seeking to be worshipped, when there is great anti-Semitism and persecution against all believers. 

d. The hideous acts of verses 9 and 10 also seem to fit better with the character of the last half of the Tribulation with the lawlessness of the beast and his system and the worship of Satan.

e. The chronological note at the end of verse 2 relates to the latter half of Daniel's 70th week (most are agreed on this), so this section must refer to the same period of history.

38. The fact is that they must minister in the first half of Daniel's 70th week, which has long been the majority orthodox view, is seen in the following facts.

a. This passage is parenthetical and does not have anything to do with the trumpet judgments; there is no chronological relationship between the two.

b. Having identified one of the prophets as Elijah, the Old Testament is quite clear that his appearance precedes the Day of the Lord and must therefore precede the trumpet judgments.

c. If these men were acting during the latter half of Daniel's 70th week, they would obviously opposing Antichrist and his system on a daily basis, which would hurt his credibility and popularity.

d. This would make the comments of the negative somewhat out of place if Antichrist and his kingdom were being stymied at every turn by these two prophets.  Rev. 13:4

e. However, if he had dispatched these two as a token of his great power, then those that dwell on the earth would be far more accurate in their assessment.

f. Further, the plagues that they administer would not be of much consequence at the sounding of the fifth through seventh trumpets since the world is largely in a shambles by that time.

g. The actions of the earth-dwellers would be much more appropriate at the middle of Daniel's 70th week than they would at the battle of Armageddon.  Rev. 11:10

h. This also fits the pattern of the first parenthesis in chapter 7, which returned to the beginning of Daniel's 70th week and provided parenthetical information.

39. Therefore, these two witnesses must appear at the beginning of Daniel's 70th week (on the day of the rapture), prophesy during the first half of it, and be killed just after the satanic possession of Antichrist.

40. Their clothing will consist of sackcloth, which were the traditional garments worn by those that had a prophetic ministry.

41. Sackcloth was a coarse garment, usually made from the hair of animals, and was worn by those that were mourning, penitent, or working in a prophetic capacity. 

42. Their clothing is appropriate to the fact that they are there to call the nation to recovery, which will largely not be successful; they will be opposed by the apostate Jewish leadership.

43. For that reason, they are viewed separately from the religious system of the first two verses.

44. Their message, demeanor, and appearance will be similar to that of John the Baptist, who was sent before the First Advent to call the nation to repentance and to prepare for the coming of Messiah.  Matt. 3:1-2

45. However, their message will obviously have a far greater urgency since the time of grace is about to expire for those living on planet earth, and the Day of the Lord is about to begin. 

46. Verse 4 is actually a parenthesis that is designed to provide supplemental information that further identifies these two witnesses.

47. John identifies these two men with the imagery of lampstands and olive trees that is taken from the Old Testament and would have been readily familiar to those that studied the scripture.  Zech. 4

48. In that passage, there was but a single lampstand with the two olive trees but John modifies this by making the single lampstand two and the two olive trees identical with the two lampstands.

49. The imagery of olive trees is obviously significant and the following facts are germane to this identification of these two witnesses with the olive tree.

a. The olive tree has been throughout history one of the most characteristic, valued, and useful trees in the land of Palestine.

b. These most fruitful trees are found on bare and rocky ground, where the earth only covers the limestone rock by inches.

c. The olive tree is a slow growing tree that requires a certain degree of settlement and tranquility for it to reach full fruitfulness.

d. On the outside the olive tree may seem like any other tree, being rather ordinary in appearance and size; the foliage of the olive tree is dense, and when it becomes old the fairly tall trunk acquires a unique pattern of twists and turns, protuberances and knots, on its bark and in its form, giving the tree a very interesting appearance.  

e. The olive was one of the most valuable trees to the ancient Hebrews; it is first mentioned in Scripture when the dove returned to Noah’s ark carrying an olive branch in its beak  Gen.8:11

f. Since that time, the olive branch has been a symbol of peace to the world, and we often hear the expression, “extending an olive branch” to another person as a desire for peace.

g. The most famous product of the olive tree is the oil, which was used to anoint priests (Ex. 28:41) and kings.  ISam. 15:1

h. The olive tree became a figure for the adjusted believer, who operated in faith and righteousness;  (Ps. 52:8) further, it is employed as a symbol for spiritual Israel.  Rom. 11:17

50. While Joshua and Zerubbabel were the two olive trees in the near portion of the prophecy, these two witnesses constitute the distant element of the prophecy.

51. Joshua was a priest and Zerubbabel was a ruler, the civil governor of Israel; even so, Elijah was a priest and Moses was a ruler of the Jews, and both are called prophets.  Deut. 18:15; IKings 18:22,36

52. Like the olive tree, they are rather rough in appearance, stationed for the duration of their ministry,  will offer God’s terms of peace to Israel and the world, and are exceedingly valuable to the nation.

53. Further, like their historic counterparts, they appear at a difficult time in history when Israel will be the object of worldwide hatred and minister to the nation under the most distressing of circumstances, calling them to spiritual recovery.  Zech. 12:3

54. In the book of Zechariah, these two olive trees were stationed on either side of the menorah and each provided the oil for the fire of the lampstand.  Zech. 4:12

55. The olive oil is a clear symbol of the Holy Spirit and His anointing ministry, which provides the fuel for the light that comes from the lampstand.  IJn. 2:20,27

56. In fact, the passage in Zechariah literally refers to these two as sons of fresh oil, which fulfills the prophetic predictions about a renewed working of the Holy Spirit in the end times.  Joel 2:29

57. The term lucni,a (luchnia—lampstand) has been used previously in this book and refers to the object that is used to provide light.

58. We first saw it used with respect to the seven churches of Asia, which has caused many interpreters to believe that these two lampstands are the two churches that triumphed through their suffering—Smyrna and Philadelphia.  (Aune, Kraft, Wall)

59. Clearly though, there are some major differences between the two and they cannot be identical; however, their similarity is significant.

60. The lampstands that represented the churches were made of gold and were seven in number; these lampstands are of undisclosed material and there are only two.

61. The similarity lies in the fact that they are lampstands, an object which is designed to provide light in darkness; thus, they convey the image of the Divine viewpoint shining in the Devil’s world through them.  Matt. 5:14-16

62. Therefore, all this symbolic language is designed to communicate the fact that the church will be removed and replaced with these two lampstands, who are both righteous, anointed, Jewish prophets that will minister in Israel during the first half of Daniel's 70th week.

63. The similarity to the events of Zechariah 4 is also designed to communicate the importance of the Holy Spirit in their ministry, which may be summarized by Zechariah 4:6.

64. The fact that they are viewed as olive trees symbolizes their orientation to God, His blessing on them, and their righteousness; the fact that they are viewed as lampstands focuses on their ministry of providing the light in the spiritually dark world.  Ex. 35:14

65. The last portion of verse 4 notes the fact that they are standing, which has the nuance of being positioned in a particular place; this is in contrast to the 144,000 who were not confined to one geographic region.  Rev. 7:1

66. Based on this, and the fact that they are killed in Jerusalem, we would deduce that their ministry is primarily if not exclusively confined to Israel, while the ministry of the 144,000 extends to the four corners of the earth.  Rev. 11:8

67. The language of verse 4 is similar, but not identical to the language of Zechariah 4:14 in the LXX, which employs the participle of pari,sthmi (paristemi).

68. That term means to put/stand someone beside or near and has the nuance of placing a thing or person at another’s disposal.

69. They are said to be positioned in the presence of the Lord of the earth, which is correctly interpreted as referring to God and His control over the planet.

70. This passage is to be interpreted in light of the Zechariah passage and indicates that these two prophets are entirely at God’s disposal and He watches over every aspect of their work.

71. This is quite important since the two witnesses will become the primary target of the world’s hatred and hostility, they will act as lightning rods and attract the antagonism of the world away from the 144,000, who almost seem to operate under the radar screen.

72. Verse 5 is introduced with a first class condition, which is assumed to be true, that makes it quite plain that there will be those that will desire to harm them.

73. At the rapture, which will have to be explained, the two witnesses and Antichrist make their appearance on the stage of human history.

74. These rival forces will serve to polarize both Jewish and world opinion, with the vast majority of the world (those that are negative) siding with the Antichrist and against these two prophets.

75. Although it is clear from the grammar that there will be those that will desire to harm them, it becomes clear that they are under supernatural protection and cannot be injured or stopped.

76. The verb qe,lw (thelo) has a broad variety of usages related to the concept of the will, but here should be understood to mean desire, intend, resolve, determine, or purpose.

77. The Greek term avdike,w (adikeo—to harm or do wrong to another in an unjust way) should be taken in the ultimate sense of the cosmic desire/intention to kill these men and stop their message.

78. This is quite clear at the end of this verse, which links the desire to harm them with the necessity of physical death for those that would attempt it. 

79. This is another example of the principle of lex talionis, the law of equal and just retribution; the very fact that they want to harm the two witnesses proves that they are aligned with the forces of evil.

80. No doubt their messages will focus on the evil in the world around them and will be directed against the Antichrist, False Prophet, political and religious Babylon, Islam and other world religions, as well as Israel’s unbelief.

81. In fact, it should be clear that they will incur the wrath of the Jews, Arabs, the U.S., the EU, along with the Roman Catholic Church and other world religions, causing them to be opposed by nations, their politicians, bankers, theologians, and possibly military.

82. Beyond that, the verse that follows provides further insight into why the world would want to stop these two men, who are striking the earth with various plagues as they desire.  Rev. 11:6

83. The Old Testament precedent for destruction by fire is found in the life of Elijah, who called fire down from Heaven that devoured his enemies.  IIKings 1:5ff

84. Based on this precedent, some interpret this literally, suggesting that “the miraculous use of fire has an Old Testament precedent…incineration by fire would be a very effective means of disposing of your enemies.”  Van Kampen, Ballinger, Luginbill
85. They further cite the fact that supernatural events will be occurring at this time (IIThess. 2:9; Rev. 13:13) and this would be in perfect harmony with that reality.

86. Several interpreters (Aune, Gill, Pett, Balding) understand the fire to be figurative for the Word of God (since men cannot breathe fire), which they will pronounce in judgment against their enemies and effect their deaths.  Jere. 5:14, 23:29; Hos. 6:5

87. In either case, the real thrust of this passage is to make it plain that people will not effectively be able to resist these men or harm them in any way until they have completed their mission.

88. This is quite clear from the picture that the language portrays, which is very similar to the event that occurs at the end of the Millennium.  Rev. 20:9

89. In both these cases, fire is pictured as the agent of judgment and the result is the deaths of those that are on the wrong side of God’s plan.

90. It is quite clear that these two men function as a single unit, and are completely unified in their ministry as seen in the use of the singular mouth and the plural of the pronoun auvto,j (autos—their). 

91. The administration of the death penalty is pictured in the verb katesqi,w (katesthio—devours), which is a strengthened form of the verb to eat, and has the nuance of completely consume or devour.

92. This verse contains a textual variant that does not seem to materially affect the sense of what John is seeking to communicate.

a. The Byzantine family reads the protasis as a first class condition, employing ei[ (ei) with the indicative mood for the verb, and merely repeating what had been stated previously.

b. The Nestle-Aland 27th edition employs the subjunctive mood, which makes this a third class condition that adds a greater degree of uncertainty.

93. In either case, the construction is repeated to emphasize the judgment of the two witnesses on their enemies and their absolute inability to stand before these two men.

94. The second difference is a slight variation in the word order; the first portion of the verse has the accusative (object) before the verb and the second clause places the accusative after the verb.

95. The first class condition at the beginning of the verse gives slightly more emphasis to the witnesses, juxtaposing (placing them together) them in the text with the indefinite person(s) that definitely want to harm them.

96. The destruction of their enemies, which will no doubt be blamed on the two witnesses themselves, is actually a matter of Divine necessity as seen in the use of the impersonal verb dei/ (dei—it is necessary).  Matt. 16:21; Jn. 4:4

97. It seems natural to take the adverb ou-twj (houtos-thus, in this manner) as referring to the fire/ judgment that proceeds from the mouths of the two witnesses.

98. Here we have an unprecedented situation in which these two believers are the objects of such complete protection as to be invincible.

99. While some have labeled this as patently cruel and completely unjust, one must remember that these two men are merely acting in self-defense in order to fulfill their appointed task.

100. We would certainly acknowledge that they must have a very good understanding of the will of God and a great level of humility and restraint not to abuse such power.  Num. 12:3

11:6 These have the power to shut up the sky, in order that rain may not fall during the days of their prophesying; and they have power over the waters to turn them into blood, and to smite the earth with every plague, as often as they desire.  {ou-toj (apdnm-p) masculine to denote sexual gender, not grammatical--e;cw (vipa--3p)—h` evxousi,a (n-af-s) the freedom of choice, the right to make decisions, authority, power--klei,w (vnaa) to shut, lock out--o` ouvrano,j (n-am-s)--i[na (cs) purpose clause--mh, (qn)--u`eto,j (n-nm-s) 5X, as substance, rain water, as an event, a storm or shower--bre,cw (vspa--3s) 7X, to make wet, to moisten--h` h`me,ra (n-af-p) the days, the total time--h` profhtei,a (n-gf-s) speech that emanate from divine inspiration and declares the purpose, will or plan of God, whether for blessing or cursing—

auvto,j (npgm3p)--kai, (cc)--evxousi,a (n-af-s)--e;cw (vipa--3p)--evpi, (pg)—to.  u[dwr (n-gn-p) the waters--stre,fw (vnpa) lit. to turn or turn, in context, to change--auvto,j (npan3p) neuter with waters—eivj (pa)--ai-ma (n-an-s)--kai, (cc)--pata,ssw (vnaa) to strike, to punch, to hit with a noticeable blow, even to kill--h` gh/ (n-af-s)—evn (pd)--pa/j (a--df-s) every--plhgh, (n-df-s) a stripe, a blow, a plague or calamity--o`sa,kij (cs) as many time, as often as, whenever--eva,n (qv) 3rd class cond.--qe,lw (vsaa--3p)}
11:7 And when they have finished their testimony, the beast that comes up out of the abyss will make war with them, and overcome them and kill them.  {kai, (cc)--o[tan (cs) when, at the time that, whenever--tele,w (vsaa--3p) to complete, bring to an end, conclude—h` marturi,a (n-af-s) witness or testimony--auvto,j (npgm3p)--to. qhri,on (n-nn-s) 39X in this book, all appear to be technical for the Antichrist (Rev. 6:8?)--to. (dnns+) avnabai,nw (vppann-s) coming up, ascending—evk (pg)--h`  a;bussoj (n-gf-s)--poie,w (vifa--3s) do or make--meta, (pg)--auvto,j (npgm3p)--po,lemoj (n-am-s) armed conflict, normally for an extended war, but here probably a single battle--kai, (cc)--nika,w (vifa--3s) to overcome, to conquer--auvto,j (npam3p)--kai, (cc)--avpoktei,nw (vifa--3s) to kill--auvto,j (npam3p)}
Exposition vs. 6-7

1. In addition to the supernatural protection that the two witnesses receive, the Lord gives them extraordinary powers over the elements.

2. While some interpreters (Luginbill) have attempted to link the judgments mentioned in this verse with the trumpet judgments, it must be remembered that these two witnesses function in the first half of Daniel's 70th week and the trumpet judgments do not occur until the last half.

3. We are now informed of three specific areas of authority that these two men will have, which is apparently exercised by both of them simultaneously.

a. The power to shut up the sky.

b. The power to turn water into blood.

c. The power to bring any plague on the earth any time they desire.

4. While it is nowhere explicitly stated, it should be apparent that these two men are completely unified in their viewpoint and actions.  Amos 3:3

5. The whole world will be cognizant of them for 1260 days and television will bring these two despised celebrities into all homes around the world.

6. Most interpreters have correctly noted that the powers these two men have are the most notable of the powers that were manifested by Moses and Elijah during their earthly ministry.

7. There is no question that Elijah did in fact shut the heavens for 3½ years during the divided monarchy.  IKings 17:1; Lk. 4:25; James 5:17

8. Further, there is no question that one of the most notable miracles that were performed through Moses was that of turning the water into blood.  Ex. 7:21-22

9. These powers, coupled with what we know of these two men, their appearance at the transfiguration, and the abnormal manner of their departure from the planet, further serve to strengthen this identification of these two prophets as Moses and Elijah.  

10. The verse is logically divided into two parts based on the Greek syntax; the first part concerns their authority to close up the sky so that no rain falls during the first half of Daniel's 70th week.

11. The interesting thing here is that we are not told why it would be necessary to shut up the sky during the days of their prophesying unless it is a visual means to validate their credentials.

12. This would be the best way for Elijah to demonstrate that he is indeed Elijah; perform the most famous miracle for which he and he alone was noted.

13. The purpose of shutting up the sky is so that rain may not fall (as seen in the negative purpose clause introduced by i[na hina), which also denotes the result of shutting up the sky.

14. The present subjunctive is used to denote a continuing or repeated action; this specifically teaches that no rain will fall and a severe drought will characterize the three and one-half years of their ministry.

15. This sets the stage for the events of the seven trumpets and indicates why the water will play such an important part in the final half of Daniel's 70th week.  Rev. 8:10

16. The second part of the verse concerns water pollution and plagues, which the two witnesses will have authority to use at their discretion.

17. The first area under their authority is defined simply as extending over the waters; this is more clearly explained by the infinitive clause to turn them into blood.
18. Again, whether the waters will become literal blood is not the issue; at issue is the fact that they will become useless to men and toxic to any life in them just as they did in Egypt.

19. Any form of toxic algae or other contaminant would serve the same purpose as evidenced by the results of red tide.

20. While this does not preclude these men turning the waters into literal blood, the real emphasis is on the fact that the waters become worse than unusable.

21. Their second area of authority is also seen in the infinitive clause that follows and focuses on the land portion of the environment as seen in the term earth.
22. Therefore, these two witnesses will be able to control every aspect of the hydrologic cycle and the physical portions of the land as well.

23. As the University of Illinois states, “Water is the source of all life on earth. The distribution of water, however, is quite varied; many locations have plenty of it while others have very little.”
24. Therefore, anyone that had the power and ability to control the water cycles on planet earth would strike fear and anger into the hearts of those affected by such power.

25. They are also empowered to strike the earth with every plague, which is a term that denotes a blow or stroke that comes by means of a judgment, and has the nuance of heavy affliction or calamity.

26. The verb used is somewhat unusual and is found only 10 times in the New Testament; pata.ssw (patasso) means to strike with a heavy blow and is often used of fatal situations.  Matt. 26:31; Acts 7:24

27. The aorist subjunctive sets up a contingency, which does not relate to whether there will be plagues, but when the plagues will occur. 

28. The final portion of verse 6 uses a term that is only used 3 times in the New Testament and each is followed by the conjunction evan (ean) and the subjunctive, which has the notion of indefinite repetition and means as often as.  ICor. 11:25-26

29. The phrase every plague is certainly indefinite, but we would conclude that the 10 plagues of Egypt would serve as models for what may be in view.

30. Therefore, these two men will have an unlimited range of possible plagues to chose from, an unlimited number of times that they can strike, the total surface of the earth would be constantly at risk, and no nation or people would be immune.

31. There should be no doubt as to why these two will quickly incur the wrath of the unbelieving world, who will certainly want their torment to cease.  Rev. 11:10

32. For the first half of Daniel's 70th week these two invincible super prophets will irritate and provoke mankind with the righteous judgments that they deserve, and the world will be powerless to withstand them.

33. Nevertheless, their ministry is limited to the 1,260 days of verse 3 and they will complete their course and conclude their witness to the world.

34. Verse 7 introduces that reality with the conjunction o]tan (hotan) and the subjunctive, which is an indefinite temporal clause that has the nuance of whenever they complete their testimony.
35. While the world will not necessarily be focused on the content of their message but on the plagues that are afflicting them, it is important to recognize that the primary function of these two men is to serve as God’s witnesses on behalf of the truth.

36. We are now explicitly introduced to the Antichrist, which most interpreters recognize is the only one that can satisfy the language of this passage, in his character as the beast.

37. Many interpreters have recognized that the use of the definite article is an indication that this was a figure with whom the audience was familiar.  IJn. 2:18

38. They go on to explain that the readers had sufficient oral teaching about this subject and were expected to identify this man as the Antichrist.

39. It is important to note that the definite article here does refer to a specific beast that is to rise from the abyss since the term qhri,on (therion—beast) is used to identify three specific beasts in this book.

a. The resuscitated humanity of Antichrist.  Rev. 11:7, 17:8

b. The political/military aspect of the Revived Roman Empire.  Rev. 13:1; 17:3

c. The false prophet.  Rev. 13:11

40. Some (Beale) have identified the attributive participle comes up as being timeless and suggest that this describes the ascension of the beast throughout the course of church history.

41. However, given this context and the fact that the three verbs that follow are all future tenses, it is best to understand this participle with a future force and translate the phrase as the beast that will ascend from the abyss.
42. We are told that his place of origin is the abyss, which we know to be equivalent to Sheol/Hades, and currently holds only unbelievers and demons.

43. For this reason, some have immediately concluded that he must be a demonic figure (Osborne) rather than a human brought back from the dead.

44. While this would be a possible interpretation if we had no other information on this character, when we factor in other passages that refer to the Antichrist we are led to the conclusion that he is a human that will lead a united political organization that has ties with the ancient Roman Empire.  Dan. 2:40-44, 7:7-8,11; IIThess. 2:3-4,8

45. It is clear from the passages in Daniel that this man will not appear to lead this confederacy until the time just preceding the Second Advent.  Dan. 2:44

46. We acknowledge that the spirit of Antichrist was alive and flourishing in the apostolic era, but that the ultimate manifestation of lawlessness and rejection of God awaits the time of the end.  IJn. 2:18, 4:3

47. Therefore, this man will be a resuscitated unbeliever from Hades, will appear on the earth at the same time as the two witnesses, will be their primary antagonist for the first half of Daniel's 70th week, and will seek to mimic Christ in every way.  Rev. 17:8

48. Note that both the witnesses and the Antichrist will be able to document a previous existence and no doubt both will claim to be here on a mission from God; this will serve to make their rivalry and conflicts all the more dramatic to the world.

49. The reason that the term qhri,on (therion—beast, wild animal) is used is to denote the fact that this man is a brutal, savage, and ferocious person that is ruled by the most contemptible of instincts.

50. As we know from Daniel, he will be a person that worships the power principle and will exemplify the ultimate in Luciferian humanism.

51. While he will be irreligious, he does acknowledge his complete devotion to warfare and world conquest, fully intending to rule the entire planet, which cannot be done apart from tremendous military power.  Dan. 11:37-38

52. He is the ultimate Luciferian humanist, the pinnacle of human ambition and achievement, which is something that the world will cheer and embrace wholeheartedly.

53. The Luciferian ideology states that might is right, claiming beings of proven superior intelligence have the right to rule those less gifted because the masses don’t know what is best for them.

54. There is an indefinite sense to the clause that follows about the fact that he will make war with them, which tends to denote an extended campaign rather than a single battle.

55. This strongly indicates that his conflict with them will not be short or easy, nor will it yield an instantaneous victory for the Antichrist.

56. However, his extended attacks on the two witnesses will finally culminate in his victory over them as seen in the use of the verb nika,w (nikao—overcome, conquer); this will lead to the situation that was described in Daniel 7:21 and will begin the worldwide persecution of believers.

57. It is important to note that the victory of Antichrist is only a temporary illusion; this will be made perfectly clear after 3½ days, which certainly appears to correspond to the 3½ years of their prophetic work.  Rev. 11:11

58. It is intriguing to note that Antichrist is not successful against the two witnesses until the middle of Daniel's 70th week; only then will the Antichrist become Satan-possessed and have sufficient power to overcome these two men.

59. His military campaign against these two men is really not explained here (how he wages war against them), but the culmination of that campaign clearly results in the death of these two prophets.

60. From current events, it is evident that the two witnesses will be vilified by the Antichrist, will be blamed by him for the problems that the world is encountering, and will become the focal point of his persecution; this is much like GWB and his war on terror.

61. God permits the Antichrist to martyr them as part of a great operation of deception that is perpetrated on those that are negative and have rejected the truth.  IIThess. 2:9-12

62. The timing of his victory is the middle of Daniel's 70th week and will no doubt serve to strengthen his claims that he represents God and has rid the world of these two evil tormenters.

63. However, as we know, the fifth and sixth trumpet judgments follow shortly after this and he will not be able to blame these plagues on the two witnesses; or will he?

64. While we are not specifically given an exact time, it would certainly make some sense for the negative Jews to sign their treaty with the Antichrist during the time that the witnesses lie dead in the streets.  Dan. 9:27

65. It would also certainly be a good time for him to fulfill the prophecy that Paul records about taking his seat in the temple of God.  IIThess. 2:4

66. This would only serve to reinforce the words of the masses, which will probably become their mantra for the final half of Daniel's 70th week.  Rev. 13:4

67. His apparent victory and exaltation by the masses of negative volition only serves to demonstrate their negative volition and brings on them the active wrath of God as seen in the 7 trumpet judgments and the bowl judgments that follow.

11:8 And their dead bodies will lie in the street of the great city which mystically is called Sodom and Egypt, where also their Lord was crucified.  {kai, (cc)--to. ptw/ma (n-nn-s) lit. what has fallen, a dead body, a corpse, some mss. have the plural--auvto,j (npgm3p)--evpi, (pg)--h` platu,j (ap-gf-s) a wide road, a broad way, an open street--h` po,lij (n-gf-s)--h` me,gaj (a--gf-s) there are three “great” cities in this book--o[stij (aprnf-s) used to denote a definite class, the very city--kale,w (vipp--3s) being called--pneumatikw/j (ab) 2X, spiritually, in a spiritual manner, probably has the sense of mystical, allegorical—So,doma (n-nn-p) a city known for its wickedness, Gen. 13:13, 18:20--kai, (cc)--Ai;guptoj (n-nf-s)--o[pou (abr) in what place, where--kai, (ab) adjunctive, also--o` ku,rioj (n-nm-s)--auvto,j (npgm3p)--stauro,w (viap--3s) to nail to a cross, to crucify}

11:9 And those from the peoples and tribes and tongues and nations will look at their dead bodies for three and a half days, and will not permit their dead bodies to be laid in a tomb.  {kai, (cc)--ble,pw (vipa--3p) vivid, present indicative, keep on looking—evk (pg)--o` lao,j (n-gm-p)--kai, (cc)--fulh, (n-gf-p)--kai, (cc)--glw/ssa (n-gf-p)--kai, (cc)--e;qnoj (n-gn-p)--to. ptw/ma (n-an-s) 5X, dead bodies, corpses--auvto,j (npgm3p)--h`me,ra (n-af-p)--trei/j (a-caf-p) three--kai, (cc)--h[misuj (ap-an-s) 5X, one-half--kai, (cc)--to. ptw/ma (n-an-p)--auvto,j (npgm3p)—ouv (qn)--avfi,hmi (vipa--3p) lit. to send off or away, to let go or abandon; used of tolerating something and has the nuance of allow or permit--ti,qhmi (vnap)  to be placed—eivj (pa)--mnh/ma (n-an-s) lit. a monument to the memory of someone, a memorial, a sepulcher, tomb, or grave}
11:10 And those who dwell on the earth will rejoice over them and make merry; and they will send gifts to one another, because these two prophets tormented those who dwell on the earth.  {kai, (cc) and, now--o` (dnmp+) katoike,w (vppanm-p)--evpi, (pg)--h` gh/ (n-gf-s) technical for negative unbelievers--cai,rw (vipa--3p) vivid present, keep on rejoicing--evpi, (pd)--auvto,j (npdm3p) more properly, over their deaths--kai, (cc)--euvfrai,nw (vipm--3p) 13 of the 14 usages are passive, to be glad about something, to enjoy oneself, to rejoice--kai, (cc)--dw/ron (n-an-p) emphasis, GIFTS--pe,mpw (vifa--3p)--avllh,lwn (npdm3p)--o[ti (cs) causal--ou-toj (a-dnm-p)--o` profh,thj (n-nm-p)--du,o (a-cnm-p)--basani,zw (viaa--3p) to torment, to cause pain or anguish--o` (damp+) katoike,w (vppaam-p)  --evpi, (pg)--h` gh/ (n-gf-s)}
Exposition vs. 8-10

1. Following the tactical victory of the Antichrist over the two witnesses, their corpses are left in the street to indicate the complete contempt that the beast and his followers have for these men.

2. While there is a textual variant here (some mss. have the singular corpse, while others have the plural) their unity is observed by the fact that both of them share the same cosmic contempt in their deaths.

3. Just as they were unified in their lives with respect to the truth of doctrine and the appropriate judgments to level against humanity, even so they are united in their deaths.

4. Their bodies are left in the open streets of Jerusalem, which is the translation of the Greek term platu,j (platus), which denotes a broad, wide, or open street in contrast to a narrow street or alley.
5. Therefore, either they are defeated in a very busy public street of some size or they are moved here for viewing purposes by the Antichrist.
6. It makes more sense to me that they carried out their ministry in the most visible place possible and would have taken their stand quite publicly since they fear no one but God.
7. The city in view has provoked some discussion, but the only legitimate identification for the phrase the great city has to be Jerusalem.
a. Some (Taylor) have simply identified it as the world in general, or a specific city in the global village where evil has taken over.  (Wall)
b. Some (Gill) have identified this as the city of Rome based on Revelation 16:19.
c. Others have identified it as a composite city depicted by Babylon the Great based on Revelation 18:10.
8. While the last two are correct in noting that the phrase the great city is used some 7 times in this book, one should not assume that there is only one large, important metropolis on the planet.

9. A careful study of the passages about Babylon indicates that it is not simply a city at all, but must be identified as a nation among the nations.  Jere. 50:3,12

10. In spite of all this, the very clear statement at the end of verse 8 mandates that this city be identified as Jerusalem in disregard of the complaints about such an identification.

11. The main point of rejecting the identification of this city as Jerusalem is the fact that the Word of God states that Jesus died near/outside the city, focusing on one verse to the exclusion of all other evidence.  Jn. 19:20
12. However, Jesus Christ made it quite clear that His death was to be accomplished in Jerusalem, and there is no other city that one can offer to adequately explain the meaning of the latter portion of verse 8.  Lk. 13:33
13. John is now informed that this city is referred to in a spiritual or prophetic sense as Sodom and Egypt.
14. The adverb pneumatikw/j (pneumatikos—mystically) is only used twice in the New Testament and has the force of spiritually, or in a spiritual sense as opposed to a literal or physical sense.
15. For that reason, many translators have recognized that it is used here to denote something in a nonliteral, symbolic, allegorical, or even prophetic sense by describing one thing using the image of another.
16. The first term that is applied to the modern city of Jerusalem is Sodom, which is an ancient city that existed (and ceased to exist) in the time of Abraham (c. 1851 BC).  Gen. 13:10
17. There is no doubt that the wickedness of this city was proverbial; it was connected with the sin of sodomy, which is recognized as an offense against nature.  Rom. 1:26-27
18. However, it is not correct to interpret this term as being applied to the city of Jerusalem to indicate that they are engaged in homosexual, phallic reversionism.
19. The spiritual implication of applying this term to Jerusalem is to focus on their ungodly actions that have resulted from an unnatural union with the beast.  IIPet. 2:6; Isa. 28:15
20. The second term that is applied to Jerusalem is Egypt, which is not a city at all but an entire nation that was known for its opposition to God’s plan and enslaving His people.
21. The Egyptians were certainly one of the nations that were most guilty of oppressing God’s people, opposing the worship of YHWH, and engaging in mass idolatry.  Ex. 3:9, 12:12
22. In a similar fashion, Jerusalem will become the capital for oppressing believers during the latter half of Daniel's 70th week, characterized by the idolatrous worship of Antichrist after he takes a seat in the Temple and institutes an all-out persecution of the saints.  Rev. 12:13, 13:7
23. Another thing that supports the identification of Jerusalem with these horrible symbols is the fact that both of these places came under God’s judgment.
24. Just as Sodom came under the righteous judgment of God and was destroyed, even so the unnatural alliance with Antichrist will be voided by God and the city will fall under His judgment.  Isa. 28:18
25. As we have previously noted, the identification with Egypt is very appropriate since the trumpet judgments, which do not begin until after the middle of Daniel's 70th week, have a great deal in common with the judgments on Egypt under Moses.
26. The martyrdom of these two witnesses, who were identified with Christ in glory at the transfiguration, fully completes their identification with the sufferings of Christ and His death.
27. Like their Lord (which is the first time in this book that this term is applied to the Son), they endure undeserved suffering to the maximum and ultimately lose their lives for their witness on behalf of the truth.  Mk. 8:34-35
28. It also fulfills His words in Luke 13:33 and will certainly bring His righteous judgment against this city.  Rev. 11:13
29. The first portion of verse 9 caused many over the centuries to deny the truth of the Bible since they said that it would be impossible for representatives of the whole world to view these dead bodies in the street in Jerusalem.
30. With the advent of modern technology and the use of satellites, it is easily believable that people all over the globe will be able to see their dead bodies.
31. However, the text actually says that men from the peoples, tribes, tongues, and nations will look at their dead bodies; this is a common usage of evk (ek—from) with a partitive genitive.
32. It does seem that their bodies will become sort of a circus sideshow, with many either being in or traveling to Jerusalem in order to see the sight for themselves.
33. For a specific period of 3½ days these dead bodies will lie in the street in a display that some have termed as contemptible, inhumane, abominable, fiendish, and barbaric.
34. For anyone to refuse to allow the dead to be buried was a terrible insult in the ancient world, and serves to illustrate the complete scorn that was heaped on these men.

35. Many ancient burial customs were similar and both the Greek and Jewish custom was to bury the body as soon as possible.

36. Ancient Jewish custom included the fact that Jewish funerals almost always took place the same day a person died. 

a. This custom, which is part of the Mosaic Law, was applied to everyone, including criminals.  Deut. 21:22-23 

b. This was a sanitary precaution in hot Eastern climates, and was also a safeguard against violating the law of cleanness by touching the corpse.  Num. 19:11-14 

c. The Jewish rituals of death, however, did not end with the burial; a week of intense grieving called shiv’ah (“seven”) followed, during which family members would stay home and receive the sympathy of friends. 

d. During this period, the mourners did not wash or anoint themselves.  II Sam. 14:2

e. The next stage in this mourning process would be a month of less intense mourning, called shloshim (“thirty”), during which the family members did not leave town, cut their hair, or attend social gatherings. 

f. After shloshim, most aspects of normal life resumed, but the immediate family of the deceased continued to mourn for one year.

37. Modern Jewish customs are similar and detailed by the following, “The mourning period begins with the funeral. It is tradition for the burial to take place as soon as possible, even on the same day of the death, but no more than two nights after the death.   Only under certain circumstances was the burial to be delayed. It is considered disrespectful to keep the body from being buried as soon as possible. His soul has returned to G-d, but his body is left to linger in the land of the living. That would be considered a matter of great shame.”

38. Therefore, for the bodies of these two prophets to be treated in such a shameful fashion is a horrific indictment of the negative volition of the world in general and the Jews in particular.
39. However, it should be noted that the text implies that there are those that will seek to bury the prophets, but they will be prevented from doing so by the greater force of their antagonists.
40. Their negative volition is further seen in verse 10, which indicates that the joy over their demise is not limited to Jerusalem or the nearby environs.
41. It is clear that the two prophets were engaged in a ministry that had worldwide implications; therefore, it is equally clear here that their deaths are the direct cause of worldwide glee.
42. Again, the subjects here are those who dwell on the earth, which is technical in this book for the masses of negative volition that are hostile to God, His plan, and His representatives.
43. Here we observe the worst in human nature, the desire and willingness to gloat over the misfortunes of another, demonstrating that they have no real compassion.  Prov. 24:17; Matt. 9:13; Col. 3:12
44. It is clear that the conflict between the Antichrist and the two witnesses has polarized the human race and the force of public opinion is very much on the side of the Antichrist.
45. This verse uses two verbs to describe the response of the world to the deaths of these two men; the first is used to denote the mental attitude joy, happiness, or glee that this brings them.
46. The second verb is euvfrai,nw (euphraino), and is most often used to denote the type of joy or merrymaking that is associated with a party or celebration.  Lk. 12:19, 15:23
47. That is clearly the nuance here as seen in what follows in the text about the world engaging in an extended party that is characterized by a Christmas-type atmosphere.
48. John uses a present tense to emphasize the ongoing nature of their joy and the sentence could be translated they keep on rejoicing over them and are continuously making merry.
49. The practice of gift giving to deities through sacrifices was an integral part of ancient religions. 

50. The purposes of sacrificial gifts were quite varied: to give tribute to the deity as king; to express gratitude; to gain favor; to establish or reestablish ties; to be purged of sin; or to provide sustenance for the deity's earthly visits.

51. It certainly appears here that the party spirit that prompts this spontaneous outburst of world generosity is to be viewed as an expression of their gratitude to the beast for ridding the world of these two tormentors.

52. Many commentators have noticed that sending each other gifts is a parody of Purim in which the Jews celebrated relief from their enemies, who tried to have all Jews killed.  Est. 9:22

53. The Greek verb basani,zw (basanizo—torment) is used of anything that causes physical pain (Matt. 8:6), mental, emotional, or spiritual torment.  IIPet. 2:8

54. The constant pressure of having to hear the Divine viewpoint when you are negative is described here in the same terms as putting someone on the torture rack in order to obtain a confession.

55. Ironically enough, their torment does not end with the deaths of the two witnesses as we observed in chapter 9.  Rev. 9:5

56. When you are negative at any point of doctrine, the Divine viewpoint grates against your STA and becomes the source of internal torment, producing misery and unhappiness.

57. People that think other people are the source of their misery and problems are self-deceived; the only reason you are miserable is rejection of doctrine(s) and allowing the STA to run your life.

58. By the middle of Daniel's 70th week, the world appears to be almost completely united in its hatred of the truth.

11:11 And after the three and a half days the breath of life from God came into them, and they stood on their feet; and great fear fell upon those who were beholding them.  {kai, (cc)--meta, (pa)--h` h`me,ra (n-af-p) the article here points back to 11:9--trei/j (a-caf-p)--kai, (cc)--h[misuj (ap-an-s) one-half--pneu/ma (n-nn-s) breath, wind, spirit--zwh, (n-gf-s) Gen. 2:7—evk (pg)--o` qeo,j (n-gm-s)--eivse,rcomai (viaa--3s) came into—evn (pd)--auvto,j (npdm3p)--kai, (ch)--i[sthmi (viaa--3p)--evpi, (pa)  --o` pou,j (n-am-p)--auvto,j (npgm3p)—kai, (ch)--fo,boj (n-nm-s)--me,gaj (a--nm-s) used of fright that comes on people due to Divine activity; Lk. 8:38; Acts 5:5--evpipi,ptw (viaa--3s) lit. to fall upon, fig. to fall on, to take possession of--evpi, (pa)--o` (damp+)  qewre,w (vppaam-p) stronger than blepo, to observe as a spectator, indicates this was a very public display--auvto,j (npam3p)}

11:12 And they heard a loud voice from heaven saying to them, "Come up here." And they went up into heaven in the cloud, and their enemies beheld them.  {kai, (cc)--avkou,w (viaa--3p) all looking on--fwnh, (n-gf-s)--me,gaj (a--gf-s)—evk (pg)--o` ouvrano,j (n-gm-s)--le,gw (vppagf-s)--auvto,j (npdm3p)--avnabai,nw (vmaa--2p) ascend, come up--w-de (ab) in or to this place, here--kai, (ch)--avnabai,nw (viaa--3p)—eivj (pa)--o` ouvrano,j (n-am-s)—evn (pd)--h` nefe,lh (n-df-s) a cloud--kai, (cc)--o`. evcqro,j (ap-nm-p)--auvto,j (npgm3p) qewre,w (viaa--3p) better, were observing--auvto,j (npam3p)} 

11:13 And in that hour there was a great earthquake, and a tenth of the city fell; and seven thousand people were killed in the earthquake, and the rest were terrified and gave glory to the God of heaven.  {kai, (cc)—evn (pd)--evkei/noj (a-ddf-s)--h` w[ra (n-df-s) the hour they ascended--gi,nomai (viad--3s)--seismo,j (n-nm-s)--me,gaj (a--nm-s) a strong shaking or earthquake--kai, (ch)--to. de,katoj (aponn-s)--h` po,lij (n-gf-s)--pi,ptw (viaa--3s) the physical structures in the city—

kai, (cc)--avpoktei,nw (viap--3p)—evn (pd)--o` seismo,j (n-dm-s)--o;noma (n-nn-p)--a;nqrwpoj (n-gm-p) lit. names of men, God knew each one He was killing—cilia,j (n-nf-p) thousands--e`pta, (a-cnf-p)--kai, (ch)--o` loipo,j (ap-nm-p) those not killed in the city--e;mfoboj (a--nm-p) terrified, strengthened form of phobos--gi,nomai (viad--3p) something they were not previously--kai, (cc)--di,dwmi (viaa--3p)--do,xa (n-af-s)--o` qeo,j (n-dm-s)--o` ouvrano,j (n-gm-s)}

Exposition vs. 11-13

1. It is clear that the two witnesses spend one day in a state of physical death for each year that they so accurately proclaimed the truth.

2. The 3½ days are mentioned explicitly in verse 11 again for emphasis, and the definite article refers back to the same period that was mentioned in verse 9.

3. Under normal circumstances there can be little doubt that the bodies would have begun to decay at this point and, like the incident with Lazarus, would leave no doubt about the fact that these two men were really dead.

4. While the phrase the breath of life is used only here in the New Testament, its most notable usage is found as a translated of the Hebrew phrase ~yYI+x; tm;äv.nI (nish math chayyiym), which is translated as the breath or spark of life.  Gen. 2:7
5. This passage makes it quite clear that the formation of the physical body of man preceded his actual life force and existence.

6. This is the template that God has used since the beginning; He first forms the physical body out of existing material and later breathes into it the breath of life.

7. For all subsequent generations, the point of physical birth is the instant when God imputes a soul to the genetically formed body and the individual becomes a living soul/being.
8. God alone reserves the right to give life and to take life since He alone is the source of life; murder is a violation of His directive in this matter.

9. In spite of the fact that the Antichrist has trespassed into the sphere of God’s authority, God will demonstrate that He has the final say in the matter of life and death.

10. The phrase pneu/ma zwh/j (pneuma zoes—breath of life) may likely have a double nuance here since the first term can also be translated by the word spirit.
11. The Spirit of God is clearly revealed as the agent that gives life, and would be the means by which God brought these men back to life.  Ezek. 37:14; Jn. 6:63

12. The prepositional phrase that follows evk tou/ qeou/ (ek tou theou—from the God) makes it explicit that the life principle resides in God and God alone.  Jn. 1:4

13. Therefore, when John attributes the principle of life to the Logos there is hardly a stronger affirmation of His deity in the New Testament.  Jn. 1:1-2

14. As the life principle enters these two dead bodies, they return to their conscious waking state, and immediately stand to their feet.

15. There is probably a Key West or Mardi Gras type of atmosphere surrounding these two dead men, with people probably both physically and spiritually intoxicated, reveling in their sudden good fortune.

16. The psychological impact of their return from the dead can hardly be calculated as the celebration suddenly comes to a halt, and the great joy that characterized their religious celebration is immediately replaced with an overpowering fear.

17. The only four times that the principle of great fear is mentioned in the New Testament all have to do with God’s intervention in an overt and unexpected way.  Lk. 8:37; Acts 5:5,11; Rev. 11:11

18. The immediate wave of fear that swept through the world is initially limited to those that were watching them at the instant when they stood up on their feet.

19. However, given what we know of modern communications technology there can be little doubt that sudden terror will sweep around the rest of the world in very short order.

20. Can you imagine being an unbeliever, standing around the corpses, and they suddenly open their eyes, look at you, and leap to their feet.

21. Most likely, their immediate fear is that the two witnesses, who have evidenced a lot of power prior to their deaths, will use their great power against those that were so happy at their demise.

22. One should readily understand that this dramatic, instantaneous, unparalleled, and seemingly impossible event serves as a clear sign to the world that they are on the wrong side of this fight. 

23. As the two witnesses stand there, no doubt coolly surveying those around them, a booming voice comes from overhead instructing them to come up here.
24. As has been the case so many times in this book, the speaker is not identified but obviously speaks the Divine will in the matter.

25. They immediately begin to levitate skyward, apparently moving in a slow enough fashion that allows everyone watching to see their ascent.

26. There can be little doubt that this will all be recorded and played over and over again on the news around the world.

27. Such visual evidence of the impossible, such a persuasive display of power is a strong and irrefutable witness to the truth that these men had been teaching.

28. While the world is already truly without excuse for their rejection of God, His person, and His plan, this event will further condemn negative volition in the world.  Rom. 1:20

29. More than a few interpreters seek to explain this event as the Rapture of the Church, thus effectively taking what is known as the mid-tribulation position.

30. A few have stated that the rapture coincides with the Second Advent (Taylor), which manifests a complete misunderstanding of both events.

31. Most often, those that seek to make this event the rapture have identified the two witnesses as the church, or they suggest that what is happening to them is what is happening to the whole church around the world.  (Pett)

32. Some (Beale, Johnson) have recognized that the concept of the ascension here refers to the vindication of the two prophets as is common in other Jewish writings.

33. While we will admit that there are some parallels between this event and the rapture, there are so many dissimilarities as to make it impossible to identify them as the same event.

a. There is nothing mentioned about this event that suggests that there are more than two people involved, and both are dead.

b. The rapture is specifically declared to involved a large number of people that will include the dead and the living.  IThess. 4:16-17

c. These two dead prophets are called up to Heaven by an unidentified voice, while the rapture involves a descent of the Lord Himself from Heaven.  IThess. 4:16

d. While there is a similarity with the cloud, this event involves one specific cloud while clouds plural characterize the rapture.  IThess. 4:17

e. This event occurs in such a gradual way that people can stop and see it, and consider what the implications of it might be; the rapture is declared to happen so quickly as to be practically timeless.  ICor. 15:52

f. Further, there is no mention of the trumpet that is clearly associated with the rapture of the Church.  ICor. 15:52; IThess. 4:16; Rev. 4:1

34. As Walvoord has accurately noted, “This act of resurrection and catching up into heaven is distinct from any other mentioned in the Bible in that it occurs after the rapture and before the resurrection in chapter 20.”
35. One issue that must be addressed is what, if anything, we are to make of the fact that the singular term nefe,lh (nephele—cloud) is used with the definite article.

36. Beale recognizes that the nearest antecedent to this term is actually found back in Revelation 10:1, and so links this cloud with the one that enveloped the mighty angel.

37. Others link the cloud with the very distant antecedent in Revelation 1:7 since they think this provides a better conceptual parallel; however, that position ties this event to the Second Advent, which is incorrect.

38. However, since there is no direct antecedent, it seems to me that the definite article is used here to denote the single cloud that was present at that time, which was used as a means to convey the two witnesses skyward.

39. This clearly is not an instantaneous event as documented by the use of the verb qewre,w (theoreo—beheld), which is not the simple term for seeing something momentarily, but has the force of observing something as a spectator considering the significance of what one sees.

40. While the world has long rejected the resurrection of Christ as an historical reality, they will not be able to reject this event, which will be accomplished in full public view.

41. This event is clear vindication of these two men and their ministry; however, the great deception that will characterize this portion of history, coupled with the negative volition of the masses, will cause the world to think otherwise.

42. John places the term their enemies at the very end of the Greek sentence to emphasize that while they may not have attempted to kill the two witnesses (or they would be dead already), their level of hostility and hatred has not modified or lessened in any way.

43. In other words, simply because they did not attempt to kill these two witnesses (no doubt out of fear) does not mean that their view of them has moderated in any way; they are still quite antagonistic toward them at the time of their deaths.

44. Verse 13 introduces us to the immediate judgment that God levels against the Jews and their capital city as another example of the principle of lex talionis.
45. The Greek phrase translated in that hour is used 8 times in the New Testament and has the nuance of at that specific time.  Matt. 10:19, 18:1, 26:55; Jn. 4:53; Acts 16:33

46. There are three earthquakes that are characterized by the adjective me,gaj (megas—great) in this book and all occur within the last 4 years of Daniel's 70th week.  Rev. 6:12, 11:13, 16:18

47. The destruction of Jerusalem is limited to 10% of the physical structures, but the death toll is stated to be 7,000 people.

48. Both the visible triumph of the two witnesses and this catastrophic earthquake are designed to bring people to their senses and the point of faith in Christ.

49. With a current population of just over 700,000 this will leave one in a hundred dead in the city, and probably thousands more injured.

50. In modern earthquakes, it is common for the injury toll to exceed the death toll by a factor of four or five, which would leave some 25-35,000 injured.

51. The effect on those that survived is described as by the phrase the rest were terrified and gave glory to the God of Heaven.
52. This has led to a great difference of opinion as to whether or not this is “true repentance” or the forced homage of a defeated foe.

53. Those that take this as a phrase to denote the salvation adjustment (Swete, Charles, Beasley-Murray, Caird, etc.) do so based on the two aspects of fear and giving glory to God.

54. The angel that makes the announcement in Revelation 14:6-7 has long been understood to be offering salvation and the terms of God’s peace to those that dwell on the earth.

55. Since they are told to fear God and give Him glory, it only makes sense to understand these command to be the content of the eternal gospel, which he proclaims to the masses of negative volition at the outset of Daniel's 70th week.

56. However, several interpreters (Hendricksen, Kiddle, Mounce, Beale, etc.) argue that the magicians of Egypt confessed that the plagues had taken place under the finger of God, but did not change their minds and believe.  Ex. 8:19

57. One problem that many have overlooked is the use of the Greek term loipo,j (loipos—rest, remainder), which many have wrongly assumed to be universal and therefore referring to all the rest of the inhabitants of Jerusalem.

58. In fact, some (Caird, Krodel, Bauckham, etc.) have identified the great city as all earth-dwellers and state that everyone will eventually be saved.

59. There are a number of problems with this view that include:

a. There is no place in the Word of God that teaches universal salvation.

b. The great city does not stand for all unbelievers; it is the city of Jerusalem.

c. The rest of this book does not come close to suggesting that all will be saved.

60. A study of this term in the New Testament reveals that it must be understood in context, it is not technical, and can be universally inclusive or may refer to a very specific group.

61. In this case, it is specifically referring to the group of people living in Jerusalem that were positive and finally make the salvation adjustment; it is not to be taken as referring to every person that survived the earthquake.

62. As evidence, we would cite the reaction of negative volition during the bowl judgments, which is the only other time in this book that the phrase the God of Heaven is used.  Rev. 16:11

63. Many have noted that this title was an ancient one and regularly used in Judaism to distinguish the sovereign, eternal God from the gods of the pagan world.  Gen. 24:3; Neh. 1:4; Dan. 2:19

64. While some have suggested that fear is not a proper motivation and demonstrates nothing about whether or not a change of mind is forthcoming, in this case it is clear that one leads to the other in those that are positive.

65. In fact, the Bible is quite clear on the fact that the fear of the Lord is the beginning of wisdom, and this is no more evident than in the salvation adjustment.  Prov. 14:27, 19:23

11:14 The second woe is past; behold, the third woe is coming quickly.  {~H ouvai, (qs)--h` deu,teroj (a-onf-s)--avpe,rcomai (viaa--3s) has gone away, is past--ivdou, (qs)--h` ouvai, (qs)--h` tri,toj (a-onf-s)--e;rcomai (vipn--3s) lit. comes, is coming--tacu,j (ab) quickly}

11:15 And the seventh angel blew his trumpet; and there arose loud voices in heaven, saying, "The kingdom of the world has become the kingdom of our Lord, and of His Christ; and He will reign forever and ever."  {kai, (cc)--o` e[bdomoj a;ggeloj (n-nm-s)--salpi,zw (viaa--3s)--kai, (ch)--gi,nomai (viad--3p)--fwnh, (n-nf-p) noise, voice--me,gaj (a--nf-p)—evn (pd)--o` ouvrano,j (n-dm-s)--le,gw (vppanm-p) masc. for the gender of the speakers, not the voices--h` basilei,a (n-nf-s)--o` ko,smoj (n-gm-s)—the kingdom of the world is only referred to in two other places, Matt. 4:8 (kingdoms of the comsos), Jn. 18:36--gi,nomai (viad--3s) Jn. 18:36 will be changed at this point—supply “the kingdom”—o` ku,rioj (n-gm-s)--evgw, (npg-1p) Kurios is used 23 times in Rev. most of them refer to the Father, as here--kai, (cc)--o`/ Cristo,j (n-gm-s)--auvto,j (npgm3s)--kai, (cc)--  basileu,w (vifa--3s) probably Jesus Christ is in view here; Lk.1:33—eivj (pa)--o` aivw,n (n-am-p)--o` aivw,n (n-gm-p) into the ages of the ages}
Exposition vs. 14-15

1. The parenthesis that began in 10:1 and extended through 11:13 has now been concluded and we return to the chronological flow of the trumpet judgments.

2. As we pointed out in 9:12, the verses that speak of the next woe are properly designed to resume the chronological flow of the revelation and introduce the next event.

3. The first woe, which is the same as the fifth trumpet, consisted of the unleashing of demonic creatures to torment the unbelievers that had not accepted the truth by that time.

4. Their freedom to act was limited to five months and during that time they were not allowed to kill anyone that was negative, only to torment them with excruciating pain.

5. It seems likely that the first four trumpets would have taken some months to complete and would take us to or even into the fourth year of Daniel's 70th week.  Rev. 8:7-12

6. For the world to have suffered the loss of a third of its ecological resources would have to take some time and would not be instantaneous.

7. In fact, the Gulf Stream that flows north along the eastern coast of the United States eventually veers to the east and moves toward Europe before turning south again and moving along the western coast of Africa.

8. It takes an object about 5 months to travel from the New Jersey coast to Scotland, being moved by the currents toward the east; so the western part of Europe would have its seas affected in about half a year.

9. In a similar fashion, the Pacific Ocean currents also rotate clockwise and move from the West Coast of the U.S. toward Asia, but must cover a much greater distance.

10. Therefore, we are justified in concluding that the effects of the destruction of the Western Hemisphere will probably take at least twice as long to affect the mainland of Asia than they did to affect Europe.

11. One thing is very clear from geography, and that is that the Mediterranean Sea and the Middle East are the furthest away, the most isolated, and will certainly be the least affected

12. Just as the world seems to be recovering from the fallout from the destruction of the Western Hemisphere (which probably takes a period of 6-12 months), the demons are set free from their prison in Tartarus and begin their work.

13. This takes us to approximately the middle or end of the fourth year of Daniel's 70th week, when the forces from the East begin to move toward the west.

14. We are not told specifically how long it will take them to unite an army of this size or how long it would take to move such a force westward toward the Euphrates River.

15. What we do know is that they have to move toward the Euphrates, eventually cross it, and move toward Armageddon by the time of the Second Advent at the end of Daniel's 70th week.

16. Therefore, if they begin their march toward the west during the 4th year of Daniel's 70th week, they have approximately 2-2½ years before they have to be in Israel, and this could easily be accomplished in that time.

17. Further, the fact that they are pictured as a leopard in the prophetic portion of Daniel 7 is designed to convey the image of an extremely swift and speedy predator.

a. While the leopard is not as massive as the lion or tiger and cannot crush its prey with overpowering strength, it relies instead on speed and aggression to make up for any lack of power.

b. The cat is extremely quick and agile, running at speeds approaching 40 miles per hour, having the ability to leap 20 feet horizontally and 10 feet vertically.

c. The leopard attacks with a series of relentless assaults, unconcerned about blocking,  retaliation, or being hit.

d. The leopard de-emphasizes blocking because it is an inherently slow action: you have to see the attack coming, move quickly enough to intercept the attack, and then actually deflect the strike, all in a very short period of time.

e. The leopard devotes itself to all out attack, forcing the defender to devote all his attention to blocking rather than counter-attacking.

f. The leopard knows that eventually one or more of its attacks will get through the opponent’s defense simply by overloading it with relentless aggression.

g. The leopard seen by Daniel had on its back four wings of a bird, indicating an ability to move at speeds beyond that of a normal leopard.

18. There is no distinct mention of the mobilization of the gigantic army in chapter 9, just its existence; therefore, it is not unreasonable to suggest that the mobilization may have begun as early as the attack on the U.S.

19. This would certainly have let the nations of the world know that the Soviets were quite serious about world domination and that no one might be safe from a possible attack.

20. Verse 14 indicates that at some point the second woe is viewed as being concluded, although we are not provided any chronological information with respect to how long it took as we were with the first woe.

21. If one allows for the beginning stages of the Asian mobilization to occur with the destruction of the United States just prior to the middle of Daniel's 70th week, there is no reason to assume that they could not be ready to move within a year.

22. One almost gets the impression that the demonic locusts conclude their torment of mankind before this next woe officially begins.

23. Again, we would allow for the probability of some civil war between the Asian factions that would produce some casualties before the army begins its movement to the west.

24. This would allow this massive army, which would also suffer casualties along the way, to move to the west and arrive in the vicinity of the Euphrates about six months (estimated) before the end of Daniel's 70th week.

25. By that time, the death toll is one-third of the populace, the vast majority of whom are the nations that are in the path of this army; this would include India, Pakistan, Nepal, Afghanistan, Iran, and Iraq.

26. With then current world population levels following the destruction of the U.S. approaching 5.7 billion, we would have to conclude that there was indeed a civil war in the East before the unification of the four-headed leopard.

27. This is based on the fact that the nations between the Eastern Confederation and Israel only have a combined population of 1.3 billion people and by the time they cross the Euphrates about 1.9 billion would have to be dead.

28. There can be little doubt that the seventh trumpet occurs very near the end of Daniel's 70th week based on the following factors and passages.

a. The announcement in 10:7 indicated that the mystery of God would be concluded during the days of the seventh trumpet.

b. The seventh trumpet announces the establishment of the Messianic Kingdom and the beginning of His reign.  Rev. 11:17

c. Following the sixth trumpet, we are told that the seventh trumpet comes quickly.  Rev. 11:14

24. While many have attempted to make fallacious arguments with respect to imminency based on the meaning of the term tacu, (tachu--quickly), one must keep in mind that in this context it simply means that following the completion of the sixth trumpet, the seventh trumpet is to blow quickly.

25. While I have placed the seventh trumpet at approximately year 6 of Daniel's 70th week, it is very possible that it may be even later and could be placed within months of the end of Daniel's 70th week.

26. The seventh trumpet is the third woe, and it is comprised of the seven bowl judgments that will be poured out in rapid succession during the last months of Daniel's 70th week.  Rev. 16

27. When the seventh angel sounds his trumpet, a victory celebration begins in Heaven, announcing the fact that the conflict is over and the world will now come under the absolute rule of God and His Son.

28. This stresses the joy and extreme exuberance over what God is going to do through the seventh trumpet, which takes us to the time of the Second Advent as we will demonstrate.

29. The silence that was indicative of the first half of Daniel's 70th week is broken with the trumpets of judgment; however, this is the first time we are explicitly told of anyone engaging in praise since the initial scene in the throne room in chapters 4-5.
30. While this seventh trumpet has been designated as a woe for those that dwell on planet earth, it is here greeted with ecstatic jubilation by some of the inhabitants of Heaven.  cf. Rev. 18:19-20

31. Once again, we observe that those that are adjusted(ing) to God and His plan have a decidedly different emotional response to events than their cosmic counterparts do.

32. The adjective me,gaj (megas—great, loud) has been used a number of times in this book to describe a singular voice, this is the only place it is used with voices in the plural.

33. The fact that the speakers are not identified is designed to focus the attention of the reader on the contents of the proclamation rather than the group that is uttering it.

34. The phrase the kingdom of the world is used only here in the New Testament, but the plural kingdoms of the world is used of the prize that Satan offered Jesus if He would worship Him.  Matt. 4:8

35. The phrase is comprised of a genitive of apposition in which the lead noun kingdom is more closely defined by the term that follows.

36. The term kingdom is used in the Word of God to denote both the kingdom itself and the inhabitants of a kingdom.  Rev. 1:6 (inhabitants) 1:9 (kingdom in general)

37. The kingdom of the kosmos refers to the entire structure of the world, based on satanic deception and principles that are perpetuated in fallen mankind by a combination of satanic/demonic activity and human negative volition.

38. The Greek term k,osmoj (kosmos—world) is used only 3 times in this book and basically denotes that which is arranged in a pleasing fashion, that which is adorned or characterized by a harmonious arrangement.  Rev. 13:8, 17:8

39. In the book of Revelation it appears to focus on the physical aspect of the world, which God created in an orderly and perfect fashion.

40. In an ethical sense this term is used to denote the world system that is ordered and arranged under Satan on his principles of lies, force, greed, hatred, corruption, selfishness, ambition, sex, and pleasure.

41. The world system is very often outwardly religious, scientific, cultured, polite, mannered, and elegant; however, it is perpetually seething under the surface with a hatred for God and the Divine viewpoint of life.

42. The kingdom of this world has Satan as its ultimate king, and this is a fact with which the current world population is quite content.  IJn. 5:19

43. At some point in the proceedings, God is going to incarcerate the current king of this world, vanquish his subjects (either through death or salvation), and take control of the physical aspects of this planet.

44. What is happening here is nothing less than the physical act of reclaiming the world from those that were hostile to the kingdom.

45. The Greek here, which does not repeat the noun kingdom but places it side by side with the genitives of our Lord and of His Christ, is designed to stress the contrast between the kingdom of the kosmos and the divine reality that is about to supercede it.

46. At that time the kingdom of this world will have become the kingdom of our Lord and of His Christ, which is a clear allusion to Psalm 2:2.

47. At this point in the text we are introduced to a series of aorist tense verbs that have been classified by many as prophetic aorists, which stress the certainty of what will happen in the future although it has not come to pass at the point of speaking.

48. However, as we will see later in this chapter, this seventh trumpet takes us down to the time of the very end and the events associated with the Second Advent.  Rev. 11:18-19, 16:18,21

49. Therefore, it is likely that these words are actually to be understood as coming at the time that the Lord and His Christ are actually taking control of planet earth, rather than being spoken some time before that.

50. In this context, the term Lord must be understood to refer to God the Father and the term His Christ must refer to the glorified God/man.

51. While there is no doubt that the Father, Son and Holy Spirit will all reign over the planet, it certainly appears that the visible rule will be vested in His Son.  Dan. 2:44, 7:14

52. There are any number of passages that may be adduced to support the contention that the rule of Messiah is eternal.  Isa. 9:7; Lk. 1:33; Heb. 1:8; Rev. 1:6

53. In I Corinthians 15:24-28 Paul indicates that the visible kingdom will be instituted through the Messiah until such time as He has subjugated all the enemies of God; at that time He will apparently enter into an overt joint-rulership with the Father for all eternity.  Rev. 21:22-23, 22:1,3

54. This eternal kingdom is the glorious destiny of every child of God, which is a doctrine that is designed to provide us comfort, encouragement, and motivation in the midst of our earthly testings and sufferings.  Heb. 12:28; ICor. 15:58

11:16 And the twenty-four elders, who sit on their thrones before God, fell on their faces and worshiped God,  {kai, (cc)--o` presbu,teroj (ap-nm-p)--ei;kosi (a-cnm-p)--te,ssarej (a-cnm-p)--Îoi`Ð (dnmp)--evnw,pion (pg)--o` qeo,j (n-gm-s)--ka,qhmai (vppnnm-p)--evpi, (pa)--o` qro,noj (n-am-p)--auvto,j (npgm3p)--pi,ptw (viaa--3p)--evpi, (pa)--to. pro,swpon (n-an-p)--auvto,j (npgm3p)--kai, (cc)--proskune,w (viaa--3p)--o` qeo,j (n-dm-s)}
11:17 saying, "We give You thanks, O Lord God, the Almighty, who is and who was, because You have taken Your great power and have begun to reign.  {le,gw (vppanm-p)--euvcariste,w (vipa--1p)--su, (npd-2s)--ku,rioj (n-vm-s)--o` qeo,j (n-vm-s)--o` pantokra,twr (n-vm-s)--o` eivmi, (vppavm2s)--kai, (cc)--o` eivmi, (viia--3s)--o[ti (cs)--lamba,nw (vira--2s)--h` du,namij (n-af-s)--su, (npg-2s)--h` me,gaj (a--af-s)--kai, (cc)--basileu,w (viaa--2s)}

11:18 "And the nations were enraged, and Your wrath came, and the time came for the dead to be judged, and the time to give the reward to Your bond-servants, the prophets, and to the saints and those who fear Your name, the small and the great, and to destroy those who destroy the earth."  {kai, (cc)--to. e;qnoj (n-nn-p)--ovrgi,zw (viap--3p)--kai, (cc)--e;rcomai (viaa--3s)--h` ovrgh, (n-nf-s)--su, (npg-2s)--kai, (cc)--o` kairo,j (n-nm-s)--o` nekro,j (ap-gm-p)--kri,nw (vnap)--kai, (cc)--di,dwmi (vnaa)--o` misqo,j (n-am-s) lit. pay, wages, compensation, reward--o` dou/loj (n-dm-p)--su, (npg-2s)--o` profh,thj (n-dm-p)--kai, (cc)--o` a[gioj (ap-dm-p)--kai, (cc)--o` (ddmp+)  fobe,w (vpppdm-p)--to. o;noma (n-an-s)--su, (npg-2s)--o` mikro,j (ap-am-p) lit. little, small, insignificant, unimportant.  Note the BYZ changes this to easier reading as another dative, but lots of evidence for accus.--kai, (cc)--o` me,gaj (ap-am-p) big, large, important, those with power, rank, etc.--kai, (cc)--diafqei,rw (vnaa) 6X, to change for the worse, to corrupt, to ruin--o` (damp+) diafqei,rw (vppaam-p)--h` gh/ (n-af-s)}

Exposition vs. 16-18

1. While the voices in the previous passage were not discreetly identified, many interpreters have rightly suggested that the voices belong to the angelic realm.

2. There is nothing in the previous passage that rules out human voices, but this passages introduces the overt worship of the Church in the persons of the 24 elders

3. While many (the majority) still want to identify these elders as angelic creatures, there is no evidence in the Bible that God is ever going to establish angelic beings as rulers over His creation.

4. In fact, there is tremendous evidence to the contrary, which indicates that angels are servants to God and men and never viewed as rulers over mankind.  Ps. 103:20; Heb. 1:14

5. The messianic aspect of Psalm 8 makes it quite clear that God always intended for a man to be the ultimate regent of planet earth.  Ps. 8:4-8

6. This will obviously be accomplished through the person of His Son, who will share the rulership of that kingdom with those He selects.  Rev. 2:26-27

7. As we pointed out in chapter 4 when we first encountered the 24 elders, these must be identified as 24 pastor-teachers that represent the Church corporately before the Lord.

8. Having dealt with the Father and the significance of the throne, John now notices a group of 24 elders sitting, clothed in white garments, and golden crowns on their heads.
9. As we pointed out in chapter 4, this group has generated a tremendous amount of theological controversy and has been identified variously by a multitude of interpreters.

a. Some have identified these elders as the 24 books of the Old Testament.

b. Some have identified them as angelic creatures of which we have no further knowledge.

c. Some have identified them as a collection of Old Testament and New Testament believers.

d. Some have identified them as the church.

10. These cannot be angelic creatures for the following reasons:

a. The term elder is an office and is never used of angels anywhere in the Bible.  ITim. 5:18; IPet 5:1

b. The fact that they are sitting further confirms that they cannot be angels since there is no biblical evidence that angels sit in Heaven.  Heb. 1:13

c. The fact that they are sitting on thrones is also problematic since this indicates that they have been exalted to the status of royalty and there is no indication that angels receive such an exaltation.

d. The fact that they are clothed in white would not be an issue if they were angels, since there is no indication in the New Testament that angels are ever clothed in anything else.  Matt. 28:2; Jn. 20:12

e. In fact, white garments are only mentioned in Revelation with respect to men.  Rev. 3:5,18

f. There is no place in the Bible that indicates that angels will be provided victory wreaths as these 24 elders have since their decision in the angelic conflict was apparently fixed before the foundation of the world.

11. Logically and contextually, these 24 elders must be identified as the church, the Royal Priesthood, which has been translated to Heaven and has been evaluated at the Bema Seat since they have received their crowns.  IICor. 5:10

12. Many interpreters object to these elders symbolically representing the entire church and insist that they be interpreted as 24 literal beings, a fact to which we do not object.

13. The reason that there are 24 is found in the Old Testament priesthood and the 24 orders that were established for the Levitical priesthood under David.  IChron. 24:1-18

14. There were thousands of priests in the Old Testament, and will be millions of royal priests in Heaven; however, all the priests could not actually serve at the same time so they were divided into 24 orders that served on a rotating basis.  Lk. 1:8-9

15. When all the 24 priests met together, they represented the totality of the priesthood, just as these 24 elders represent the universal, royal priesthood.

16. Although they represent the entire church, it seems clear that they are to be taken as 24 literal, separate pastor-teachers that occupy these chief positions of authority, just as there were 24 literal men that headed up each course of the priesthood.

17. They are seated on thrones to indicate that they are royalty and that they have not only completed their work on earth, but are entitled to administer the kingdom under God, jointly and co-equally with Christ.  Ps. 110:1; IITim. 2:12; Rev. 3:21

18. The white garments symbolize the basic provision of salvation by grace and emphasize the imputed righteousness that each believer receives.  

19. However, white garments are a special blessing of Ph3 and the fact that they are clothed in white is indicative of the fact that they have overcome and won the victory in Ph2.  Rev. 3:5

20. The crowns are not the crowns of earthly royalty (Gk. dia,dhma—diadema), but are the ste,fanoj (stephanos—wreaths), the victory wreaths that are promised to believers.  ICor. 9:25; James 1:12; IPet. 5:4; Rev. 2:10

21. Further, the wreaths are composed of gold, which is the most valuable metal but the most enduring, symbolizing the imperishable nature of that reward.  ICor. 9:25

22. While this fulfills the Old Testament type, one should not assume that these elders are anything other than Church Age believers since Old Testament believers do not receive their resurrection until the Second Advent.  Rev. 20:4

23. Some have recognized that this particular group is the only one specifically involved in this celebration but cannot figure out why.

24. The answer is simply found in the fact that these are the only resurrected human beings at this point and as such have a great interest in the fact that God is reclaiming planet earth for Himself and His people.

25. This is the second time in this book that we have observed these elders engaging in the overt and humble worship of God by falling prostrate before the throne and offering their adoration to God the Father.  Rev. 4:10

26. In fact, the Greek word proskune,w (proskuneo—worship) basically means to bow down to kiss the hand, feet, garment, or ground in front of someone else.

27. Among the Oriental peoples, especially the Persians, it meant to fall on the knees and touch the forehead to the ground as an expression of profound reverence.

28. It is designed to demonstrate maximum grace orientation, reverence, adoration, and thanksgiving, as seen in the content of their worship in verse 17.

29. All legitimate worship of God must begin with the recognition of God’s exalted person and should be characterized by the principle of thanksgiving, the expression of gratitude for God’s grace and mercy.

30. As here, God is the only being that is worthy of worship; any attempt to worship anyone or anything other than God will meet with His disapproval.  Matt. 4:9-10; Col. 2:18; Rev. 22:18-19

31. As Jesus Christ pointed out to the woman at the well, worship must be comprised of the proper components in order to be acceptable to God.  Jn. 4:23
a. The use of the phrase true worshipers indicates that there are those that claim to worship the Father but are engaging in a pseudo-worship that fails to gain God’s approbation/approval.

b. Jesus is declaring that in order for one to be a genuine worshiper of the Father, it is necessary to worship in the sphere of the spirit and the truth.
c. The word spirit is anarthrous and refers to the spiritual realm in which one must reside and function if he is to effectively worship the Father, and is to be contrasted with fleshly worship.  Phil. 3:3

d. Here the emphasis is being in fellowship, which is a necessary requirement for one to function in a manner that is pleasing to God.  Joh.14:16,17,26, 16:13
e. Truth is the entire content of Bible Doctrine, which is necessary if one is to know what constitutes worship that God accepts versus worship that He rejects.
f. To many, like the Samaritans of that day, worship simply involved participation in a pilgrimage (when necessary) to the preordained place established by God whether a temple, mountain, Jerusalem, etc., but carried with it no spiritual reality behind the worship.

g. Jesus is introducing a new era that will de-emphasize the place of worship and rather will concentrate on the content of worship.

h. It strongly implies that what a man does outwardly or where he is geographically does not impress God; what is required is that those who worship Him must do so from the inner man, in the realm of the human and Holy Spirit, and in harmony with Bible Doctrine.

i. When one obeys a particular doctrine under the filling of the Holy Spirit he is engaging in the worship of the one he serves.

j. The following items do not impress God or gain His approbation:

1. The place or location of worship.

2. The size, architectural design or facade of the building.

3. Overt activities such as candle lighting, incense, mood lighting, stirring music, or other scenarios designed to stir up the emotions.

4. Overt posture such as genuflecting, raising the hands, kneeling, etc.

5. Redundant/repetitive prayer or chanting.

32. Our worship today is defined as presenting ourselves to God as those alive from the dead, avoiding the contamination of the cosmos, pursuing Bible doctrine in the inner man, and applying the same from our own volition.  Rom. 6:13, 12:1-2

33. The worship that is offered by the 24 elders is first directed toward the person of God, whom they address by the following titles:
a. Lord God, a term that denotes one that has authority over others and stresses the sovereignty of His deity.

b. The Almighty, a term that emphasizes His power over all things and stresses His omnipotence; it is used in the LXX to translate the phrases Lord of the armies, or God of the armies, which is designed to designate God’s supremacy over the angelic hosts.

c. The One who is and who was emphasizes His current and previous existence, pointing to the attribute of eternal life.

34. The phrase the One who is and Who was has been used 3 times earlier in this book, but the final portion of it Who is coming is not repeated here since these words are spoken at the time that God is taking control of planet earth.

35. In fact, we may surmise that what is meant by the phrase Who is to come is here defined for us by the o[ti (hoti) clause that follows, which deals with the establishment of His reign on planet earth.

36. The conjunction o]ti (hoti) could be translated that or because as long as one understands that it is here to complete the thought of the verb we give thanks and provides the content of their thanksgiving.

37. The unity of the 24 elders is not to be overlooked as they essentially thank God with a single voice, which is indicative of the complete doctrinal unity that will exist in the glorified state.  Eph. 4:13

38. The basis for their thanksgiving is that God has taken His great power and begun to reign, which is designed to focus the reader on the establishment of the Millennial Kingdom.

39. The perfect tense of lamba,nw (lambano—take or receive) is very well expressed in the New American Standard and focuses on the fact that God has now determined to exercise His omnipotence freely.

40. Further, the perfect tense indicates that once God has taken up His power He will not relinquish it ever again; all things must bow to His will from that time forward.

41. It is clear that God has all power at all times as part of His perfect essence; however, it is equally clear that He has not always used that power but has allowed for the free function of angelic and human volition.

42. Therefore, God has condescended to restrain Himself and the full use of His might to defer to the volitional choices of men and angels; however, that time is now viewed as past and God is now going to establish His kingdom and enforce His will on planet earth.  Matt. 6:10

43. The perfect tense of have taken is now followed by a simple aorist of the verb basileu,w (basileuo—reign), which is rightly viewed as being ingressive, denoting the beginning of an action.

44. It is intriguing to note that even when God establishes His kingdom on planet earth, which will involve overruling every volition that is opposed to Him, He will not force His complete will on His subjects.

45. The kingdom will be established on the principles of righteousness, justice, and truth, and will be administered with a certain inflexibility called the rod of iron.  Ps. 2:9; Rev. 12:5

46. However, even during the Millennium Jesus Christ will not force people into accepting His free offer of salvation as evidence by the final Gog/Magog rebellion.  Rev. 20:8-9

47. In fact, all that has happened from the beginning of creation demonstrates that God does not tamper with volition; He allows every creature to make his own decisions in every dispensation.

48. Verse 18 provides us a sequence of events that comes to pass once God has made it plain that He is going to take control of this planet and establish His own kingdom.

49. The first reaction comes from the kosmos and is about what one would expect when the wicked are confronted with the righteous kingdom of God.

50. While there are a number of Greek words that deal with various aspects of anger, the verb ovrgi,zw (orgizo—to be angry) denotes a mental attitude of settled or abiding anger that seethes perpetually under the surface.

51. We know from the prophetic word that this was predicted and is well underway at the current time as evil men seek to establish their New World Order apart from the rule of God and the principles of Divine viewpoint.  Ps. 2:1-3

52. While negative volition has always hated God, the ministry of the two witnesses, the testimony of the 144,000, and the various trumpet judgments will bring this hatred to a fever pitch.

53. The settled, hostile attitude of the nations will be given full expression during the final months of Daniel's 70th week, and their hatred of God will grow exponentially with each passing day.  Rev. 16:9,11

54. There is a word play in the Greek here that uses the same family of words to represent the wrath of the kosmos and the wrath of God.
55. On the one hand their wrath is simply based on the fact that they love darkness and evil rather than light, on the other hand God’s wrath is based on His righteousness and provides yet another example of the law of lex talionis.
56. While the first part of this verse deals with the interaction between God and those that oppose Him, the next portion focuses on the resurrection principle and the promises relating to SG3.

57. The sentence is actually composed of one finite verb, which is found in the phrase Your wrath came, and is understood to govern the phrase that follows and should be translated and the time came for the dead to be judged.
58. The phrase and the time came is followed by three infinitives that deal with the strategic period in which the dead will be judged, God will reward his servants, and he will destroy those that destroy the earth.
59. Interpreters have recognized a difficulty with the judgment of the dead at this point in the sequence of the Revelation; however, some have recognized that God is not through judging those that dwell on the earth, so it hardly seem proper to suggest that the wicked dead are in view.

60. Since we recognize from the Word of God that there are various waves of resurrection, it is important to identify which company of resurrection is in view.  ICor. 15:23

a. Jesus Christ represented the first wave of resurrection as the first fruit.  ICor. 15:20

b. The Church represents the second wave of resurrection at the rapture.  IThess. 4:13ff

c. Old Testament believers and those killed during Daniel's 70th week represent the third wave of resurrection.  Dan. 12:2; Rev. 20:4

d. All unbelievers represent the fourth wave of resurrection as they appear at the Great White Throne.  Rev. 20:11-15

e. There is a final unmentioned resurrection for those believers that died during the Millennium. 

59. Since we are dealing with the strategic time that involves resurrection and reward of believers and the destruction of those that are destroying the earth, we must limit this to the establishment of and beginning portion of the Millennium.

60. Therefore, the dead in view are those believers outside of the Church Age, which includes all believers from Adam to Pentecost, as well as those who died in Daniel's 70th week.

61. The judgment in view is one of reward as seen in the phrase that immediately follows explicitly focusing on the time to give the reward.
62. The Greek term misqo,j (misthos—reward) literally denotes the pay or wages that one received for his labor, and is a synonym for SG3 in this context.

63. It is a collective singular (as understood by the New American Standard translation) and focuses on every aspect of reward that will be given to believers at the beginning of the Millennium.

64. The principle of eternal rewards is nothing new in the Bible, and was something that Old Testament believers clearly understood.  Gen. 15:1; Ps. 19:11; Isa. 40:10

65. In fact, it is one of the most fundamental motivations for faithful service, being set forth as the primary reason that the great believers of history were faithful throughout their lives.  Heb. 11:1-2,6,10, 26,35

66. Jesus Christ Himself set the example of focusing your attention on the reward package as motivation to endure the suffering incumbent in your niche.  Heb. 12:2

67. Like Him and the other great believers of history, we are to fix our hope completely on the grace to be brought to us at the revelation of Jesus Christ.  IPet. 1:13

68. There is some exegetical question as to how many groups are in view in our verse, and how the sentence structure is to be understood since there are four datives here that include servants, prophets, saints, those who fear God, while the phrase the small and the great is in the accusative case.
69. This has resulted in a lot of debate as to the exact relationship between the groups that are mentioned in our verse.

a. The first possibility sees the first term servants as a catch all phrase that is defined by the groups that follow, the prophets, the saints, and those that fear Your name.  (Mounce, Krodel)

b. The next possible translation sees the phrase the prophets as modifying the previous phrase your servants, with the phrase those who fear Your name as modifying the phrase the saints.
c. Another possibility is that there are three groups in view, Your servants the prophets, the saints, and those who fear your name.  (Johnson, Michaels, Ford)

70. Some interpreters have commented that the three terms are strongly reflective of an Old Testament frame of reference based on the terminology employed here.

71. While I would not argue with those that see three groups in view as per point A above, with the general nature of the group being rewarded being more closely identified by the three groups that follow, there seems to be a sufficient number of verses that refer to the prophets, as in point C above.  IIKings 9:7; Rev. 10:7 It is used 18x in the Old and New Testaments.

72. The first group is comprised of all that God called to a prophetic office; these were men He employed in the capacity as spokesmen for Himself.  IIKings 17:13, 21:10; Jere. 7:25

73. As a group, these men were typically rejected and treated with scorn by the very people to whom they had been sent; they often suffered physically for their witness to the truth, and many were killed.  Jere. 25:4, 26:5, 29:19; Dan. 9:6,10

74. In fact, Jesus Christ lays the blame for the deaths of the prophets at the feet of the Jewish leadership, and recognized that they would eventually kill Him as well.  Matt. 23:29-32,37; Lk. 13:33

75. Jesus Christ promised those that were responsible to function as prophets a great reward that would be commensurate with the extensive persecution they suffered.  Matt. 5:12; Rev. 11:18

76. The second group in view is referred to as the saints, which are not introduced in this book until after the removal of the Church at the rapture.

77. This term cannot refer to Church Age believers (John never uses this term in any of his writings to refer to Church Age believers), but the question must be addressed as to whether or not it is technical in this book for Jewish believers. 

78. There is little doubt that the term is used in the book of Daniel to refer to positive Jews, who become the objects of Antichrist’s hatred but are ultimately rewarded with the kingdom.  Dan. 7:18,21,22,27

79. In a similar fashion, this term is used to denote dead Jewish believers that came forth from the dead following the resurrection of Jesus Christ.  Matt. 27:52-53

80. At the minimum it may refer only to Jewish believers during this period of time; at the most it may also include Gentile believers, but it absolutely is not used of the Church.

81. If this is correct, we have two categories of believers in view, the prophets (communicators outside the Church Age), the saints (Jewish believers outside the Church Age), followed by a third that is comprised of  those who fear Your name. (Gentile believers outside the Church Age)

82. The participle, which functions here as a substantive, is used in a few other places and seems to focus on Gentile positive volition.  Acts 10:35, 13:16

83. It is a known fact that the Hellenistic Jews admitted Gentiles under the name proselytes, who were Gentiles that now followed all the rules of the Torah; additionally, there were Gentiles who followed the meaning but not all of the ritual laws that were called God-fearers.

84. This threefold designation would then encompass all believers that died before the Church Age, and those that will have died during Daniel's 70th week.

85. There has been considerable discussion as to why the final phrase the small and the great is in the accusative case while the preceding three categories are found in the dative.

86. While there are some families of manuscripts that supply the easier dative reading, there is too much evidence against it and the more difficult reading is preferred here.  A Textual Commentary on the Greek New Testament, Metzger
87. The answer is a grammatical one that clinches the interpretation that only the righteous dead are in view here.

88. These terms actually function as accusatives of general reference (the accusative is actually the subject of the passive infinitive to be judged) and indicates that all levels of believers are included.

89. For John to separate the accusative from the infinitive and include the principle of reward between them definitively shows that the judgment in view is one of reward for believers only.

90. The small refers to those that are inconsequential in terms of the world in which they live; it denotes people that are not among the rich, the political elite, or the celebrities of this world.

91. The great refers to the highest classes of the social structure; it denotes those that are powerful, rich, well known, or born into royalty.

92. The final infinitive, which completes the thought  from the earlier portion of this verse follows and the sense of it is the strategic time has come to destroy those who destroy the earth.
93. God’s wrath, which has been referenced earlier in this verse, is once again the focus of the last phrase of verse 18.

94. There is a word play in the Greek that is pretty accurately reflected in the New American Standard as the infinitive and the participle are both from the same root verb.

95. The verb diafqei,rw (diaphtheiro—destroy) is used only 6 times in the New Testament and has the sense of spoiling, ruining, consuming, or destroying something.

a. It is used in Luke 12:33 to describe the effects that moths have on clothing.

b. It is used in II Corinthians 4:16 to refer to the degradation of the physical body and is translated by the word decaying.
c. It is used in a moral sense of false teachers in I Timothy 6:5 and is translated depraved.
d. It was used in Revelation 8:9 of the incapacitation of the worldwide naval fleet.

96. The Louw-Nida lexicon suggests that there is a play on the word here that employs the physical aspect of destruction and the moral aspect of depravity.

97. There is an interesting use of this verb by Plato in Protagoras 338 in which he uses the verb for breaking up a party, which is very appropriate to the context here.

98. Mankind, Satan, and his demons have been having a field day with the world, which has led to the destruction of much of the landmass and over half of the population.

99. Had God not shortened the days, there would be no world or inhabitants left to consider.  Mk. 13:20

100. The reality is that God is going to neutralize all those that are opposed to His plan at the Second Advent of Jesus Christ.

101. This includes Satan (who will be confined in the abyss for 1000 years—Rev. 20:1-3), his demons (if they are not confined with him, they are apparently restrained from interfering in history during the Millennium--inferred), and all unbelievers (who will be killed).  Rev. 19:21

102. The moral corruption of the inhabitants and their physical destruction of the planet with WMD will be summarily brought to an end.

Doctrine of SG3 
11:19 And the temple of God which is in heaven was opened; and the ark of His covenant appeared in His temple, and there were flashes of lightning and sounds and peals of thunder and an earthquake and a great hailstorm.  {kai, (cc)--avnoi,gw (viap--3s)--o` nao,j (n-nm-s)--o` qeo,j (n-gm-s)--o` (dnms) the one—evn (pd)--o` ouvrano,j (n-dm-s)--kai, (cc)--o`ra,w (viap--3s) was seen--h` kibwto,j (n-nf-s) 6X, a wooden box, used of the ark Matt. 24:38, and ark of the covenant--h` diaqh,kh (n-gf-s)--auvto,j (npgm3s)—evn (pd)--o` nao,j (n-dm-s)--auvto,j (npgm3s)--kai, (cc)--gi,nomai (viad--3p)--avstraph, (n-nf-p) bright rays or flashes of light, lightning--kai, (cc)--fwnh, (n-nf-p)--kai, (cc)--bronth, (n-nf-p) peals of crashes of thunder--kai, (cc)--seismo,j (n-nm-s)--kai, (cc)--ca,laza (n-nf-s) hailstone--me,gaj (a--nf-s) huge, relates to Rev. 16:21}
Exposition vs. 19

1. There is little doubt among interpreters that the heavenly Temple that is referenced here is in clear contrast to the earthly temple that was mentioned at the beginning of this chapter.

2. While the heavenly Temple has been mentioned a couple of times previously (Rev. 3:12, 7:15), this is apparently the first time that it is viewed by John as we approach the end of Daniel's 70th week.

3. It does not appear until close to the end of Daniel's 70th week, and is mentioned in connection with the seventh trumpet (Rev. 11:19), the destruction of the wicked (Rev. 14:15-17), and the final bowl judgments.  Rev. 15:5-8

4. The opening of the Temple here does not appear to be related to the previous events and some attempt to place this verse with what follows in chapter 12 in order to alleviate this fact and smooth the transition.

5. Their suggestion is that the image of the Ark of the Covenant presents a symbol for a holy war and God’s certain triumph over His enemies.

6. This is largely based on the fact that the Jews carried the Ark with them when they engaged in the conquest of Canaan, and served as the basis for their victories over their enemies.

7. Minear suggests that this is appropriate for what immediately follows in chapter 12: a heavenly holy war between God and Satan in which God emerges victorious.

8. However, the grammar here does not really demand it and the events that are described do not demand any association with the vision of chapter 12, but are readily identified with the phenomena that take place at the Second Advent.  Rev. 16:17-21, 21:3

9. It should come as no surprise that there is a Temple that belongs to God in Heaven, which is the localized place that He provides a manifestation of His essence, and which is the focal point for the worship of His person.

10. It was this heavenly Temple that served as the blueprint for the construction of the earthly tabernacle under Moses.  Heb. 8:5

11. It is this heavenly reality that is portrayed by the earthly counterparts; first in the tabernacle, and later in the three temples.

12. However, it should be clear that no matter the fate of the earthly sanctuary, it is the true and heavenly sanctuary that is perfect and permanent.  Ps. 11:4; Hab. 2:20

13. We are not told who opened the temple of God or whether it was opened from the inside or from the outside; however, it seems logical to conclude that God Himself opened the doors for some purpose.

14. Here, as throughout this book, the Greek term nao.j (naos) is used to denote the actual localized dwelling place of God and not for the entirety of Heaven.

15. The most natural understanding here is that God has opened the temple for the purpose of coming out and taking possession of planet earth as per the previous verses.  Isa. 26:21; Mic. 1:2-4

16. Further, the opening of the Temple doors clears the way for the free and uninterrupted worship of God in that heavenly Temple.

17. While there is no mention of anyone in the temple, the only item mentioned by John is the ark of His covenant.

18. We do know that the ark of the covenant was placed within the Most Holy Place and that would make this the portion of the heavenly temple that is in view here.

19. The Ark of the Covenant was one of the most important symbols in the Old Testament, residing at the very core of the Jewish religion.

20. In fact, it is widely understood that the Old Testament commonly taught that the ark was designed to be a symbol of the presence of God among His people.

21. We know that the heavenly ark was the pattern for the earthly ark and this vision of the heavenly ark is not to be confused with the earthly counterpart; in other words, this is not the lost Ark as per Indiana Jones.

22. The Ark of the Covenant is first mentioned in the Bible in Exodus 25 following Israel's deliverance from slavery in Egypt.

23.  God instructs Moses to build a Tabernacle (or tent), which term is derived from the verb !k;v' (shakhan—to dwell) and served as a temporary place for God to manifest His transcendent essence.

24. The Ark of the Covenant was the most sacred object in the Tabernacle, and was viewed as the actual place of communication. Ex. 25:22

25. Atop the Ark were two gold cherubs that stood with their wings covering an area of the Ark known as the "Mercy Seat."

26. The Ark of the Covenant contained three items of extreme significance to the Israelites; the two stone tablets bearing the divine inscription of the Ten Commandments, the rod of Aaron, and a golden pot of manna.

a. The Law represented the moral perfection of God’s absolute righteousness and was a constant reminder of the sinfulness of men.

b. The rod that budded represented the principle of new life and pointed to the resurrection.

c. The golden pot of manna symbolized the spiritual food that God provided for His people.  Jn. 6:31-32

27. The Ark of the Covenant was where God manifested His presence on earth; it went ahead of the Israelites wherever they traveled, and was the center of worship when it resided in the tabernacle.

28. The Ark of the Covenant was more than just a special furnishing with supernatural powers; it was also the Israelites' means of relating to a holy God. 

29. The Ark of the Covenant could only be approached once a year by the high priest on Yom Kippur, the Jewish Day of Atonement. 

30. On this day, the high priest would enter the Holy of Holies with the blood of a sacrificed lamb, which he would sprinkle on the Mercy Seat. 

31. Once received by God, the blood of the lamb atoned (covered) for the sins of the high priest and the entire nation of Israel, continuously portraying the need for the forgiveness of sins.

32. It is interesting to note that the Hebrew and Greek terms for the Mercy Seat atop the Ark point to the doctrine of propitiation, the satisfaction of God’s righteous demands against sin.  

33. The Ark of the Covenant played another very important role as it foreshadowed the person and work of Messiah that allowed sinful people to access a Holy God.

34. Essentially, the appearance of the Ark of the Covenant it designed to portray the reality that God is about to fulfill all the promises of the convenants that He has made with the Jewish people.

35. He is about to fulfill the promise of His personal presence in the midst of a redeemed and forgiven people.  Ezek. 37:27; Rev. 21:3

36. In addition, we should note here that there is no ritual activity associated with the Ark of the Covenant since the reality has been fulfilled through Christ.  Rom. 3:25; Heb. 2:17, 9:5

37. The heavenly reality will supercede and supplant the earthly Ark of the Covenant and God and His Messiah will dwell with their people.  Jere. 3:16-17

38. The beginning of this manifestation is accompanied by many audio and visual phenomena on earth that includes a tremendous storm of severe lightning and thunder.

39. The ominous portent that John observed between the rapture and the beginning of Daniel's 70th week is now a reality for the inhabitants of planet earth.  Rev. 4:5

40. The earthquake and great hailstorm are referenced later in this book and are seen as the final judgments before Jesus Christ appears in the clouds to take control of this planet.  Rev. 16:18-21

41. While there is no explanation of the general phrase a great hailstorm, all good chain reference Bibles will direct the reader toward the 100-pound balls of ice that will be unleashed on the planet in Revelation 16.

42. Once again, this audio and visual phenomena is designed to strike fear into the hearts of those that have rejected the free offer of salvation in Jesus Christ.

43. The omnipotent God the Armies is set to invade this world, slaughter the rebellious inhabitants, and install His Son as the King of the nations.  Rev. 11:15

44. The fearful sights and sounds are only a prelude to the real fear that will strike their hearts as they observe the Son of Man coming on the clouds with power and great glory.  Matt. 24:30; Rev. 1:7
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